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1. HANH DO
(Nguyén do dwoc Phap va y bat'.)
1.1 Khi 4y Pai s dén chuia Bao Lam tai Thiéu Chau, Thir s Vi Clr
cung véi quan liéu vao nui thinh Sw dén trong thanh, & chua Bai Pham,

tai giang dwong vi chung khai duyén néi phap.

Sw dang toa, Thir str quan liéu hon ba mwoi ngwdi, Nho tong hoc si
hon ba muwoi nguwdi, Tang Ni dao tuc hon mét ngan ngudi dong thoi

lam 1&, nguyén duwgc nghe phap yéu.

Luc Td béo ching rang:

Nay Thién tri thirc, B6-dé tw tanh xwa nay thanh tinh, chi dung tam2
nay, thang do tron dwoc thanh Phat.

Nay Thién tri thirc, hdy lang nghe Hué Nang néi vé hanh do duwoc
Phap. Nghiém phu cla Hué Nang bén quan & Pham Dwong, bi giang
day ra Lanh Nam, lam thworng dan & Tan Chau. Than nay b4t hanh, cha
lai mat s&ém, me gdéa con cdi doi dén Nam Hai, gian nan nghéo khé,
thwong ra cho ban cli.

Khi &y c6 mét nguwdi khach mua, bdo ganh dén khach diém, khach
nhan cli xong, Hué Nang lanh tién, Iui ra khdi ctra, thdy mét nguoi
khach tung kinh, Hué N&ng mét phen nghe 1 kinh, tam lién khai ngo,
bén héi khach tung kinh gi.

Khach bao: “Kinh Kim Cang.” Hué Nang lai héi: “0’ dau dén tho tri
kinh nay?”

! Puoe y bat tirc dugce truyén thira 1am t6.
2 Tu tam ttre 14 nhin tm va nhén ra van hanh cia tm.
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1. AUTOBIOGRAPHY

(How | realized the meaning of the Teaching and Inherited the
Robe3)

1.1. When | came to the Forest of Jewels Monastery, governor Wei
of Shao Province went into the mountains with some government
officers to request me to come into the city and preach for the people at
the lecture hall of the Great Brahma Monastery.

When | took the chair, the governor, over thirty officials, over thirty
Confucian scholars, and more than one thousand monks, nuns, and lay
people all bowed at once and asked to hear the essentials of the
teaching.

| said to the crowd:

Good friends, Bodhi (enlightenment) is inherently pure; just use your
Mind*, and you will directly realize Buddhahood.

Good friends, listen to the course of events by which | realized this
teaching. My father was originally from Fan-yang, but he was banished
to Ling-nan, where he became a peasant in Hsin Province.
Unfortunately for me, my father died when | was young. With my
widowed mother | moved to Nan-hai, where we were very poor; our only
income was from my selling firewood.

One day a customer purchased some kindling, and had me deliver it
to his shop. The customer received the wood, and | left the shop with my
money. Outside, | saw a traveler reciting a sutra. On hearing the words
of the sutra, my mind opened up and my awakening began.

| asked the traveler what Sutra he was reciting. He said it was the
Diamond Sutra. | then asked him where he had heard this sutra.

® The Robe is the symbol of being the next patriarch in the transmitting lineage in Zen
tradition. To inherit robe means to become patriarch.
* Focus your practice on watching your mind and its activities.
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Khach bao: “Téi tv chua DPéng Thién, huyén Huynh Mai, Ky Chau
dén. Chua 4y do Ngii T6 Hodng Nhan Dai sw lam chu gido hda, dé tir co
hon mét ngan nguoi, toi dén dé 18 bai, nghe nhan kinh nay.

Dai sw thwong khuyén ké tdng nguwoi tuc chi tri kinh Kim Cang lién
dworc thay tanh, thadng d6 thanh Phat.”

Hué Nang nghe néi, do doi trwdc cé duyén, méi dwoc mét nguodi
khach cho Hué Nang mét s6 bac la mwdi lwong dé gidp nudi dwéng me
gia va bdo dén Huynh Mai tham van Ngii Tb.

Giang:
Luc Té xuat gia khéng phai vi chan doi, that bai vé tinh cdm hay
danh lgi, ma vi ‘mét phen nghe 1&i kinh, tam lién khai ngd°®.’ D6 goi la

‘chanh tin xuét gia’.

Tuy nhién cho du c6 that tinh hay Iam vao hoan canh nguy khén &
thé gian, bat budc vao chua nwong nau, tlr d6 phat tam xuét gia, va néu
sau d6 budng hét qua khtr, chi chuyén chi mét viéc tu hoc thi van cé két

qua khong thua nguwoi chanh tin xuét gia.

Ngti Té day ‘tri kinh Kim Cang lién dwoc thay tanh, thdng dé thanh
Phat.’

® Xuét gia vi thirc tinh 1& v thuong cta than va tam.
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He replied, "I heard it at the Eastern Meditation Monastery in Huang-
mei prefecture in Ch'’i Province, where the Fifth Patriarch Hung-jen (of
Ch’an Buddhism), was teaching over a thousand students. | went to the
monastery and listened to him teach this sutra.

The Fifth Patriarch always recommends The Diamond Sutra to both
clergy and lay folk, saying that if they observe the teachings of the
Diamond Sutra at all times, they will see their own true nature and
directly realize Buddhahood.

Hearing this explanation, | felt as if | had heard his words in a
previous life. | was given ten ounces of silver by a customer which
enabled me to provide food and clothing for my mother. | then took leave
of my mother and went immediately to Huang-mei to call on the Fifth
Patriarch.

Commentary:

When the Sixth Patriarch went to Huang-mei, he intended to become
a monk. He wanted to be a monk not because he felt tired of living, or
disappointed because of failures in love or reputation, but because upon
hearing the words of the Diamond Sutra, his mind had opened up and
his awakening6 had begun. An ordination as a monk, following this kind
of awakening, is called ‘ordination following right faith’.

However, even though a monk is ordained following difficult or
desperate life circumstances, such as failures in love, or other
circumstances that impel him to make the decision for ordination, if he
exerts himself, nurtures his practice, takes his commitment seriously,
and lets go of the past, then he can attain an ordination equal to that of
the ordination that results from right faith.

The Fifth Patriarch taught, "If you observe the teachings of the
Diamond sutra, you will see your own true nature and directly realize the
Buddhahood".

® Usually a person who is aware of the impermanence of the world, including his body
and mind, makes the decision to become a monk. This is his ‘first awakening’.
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DPé thay tanh (qua) ching ta phai tho tri kinh (nhan); mudén thanh
Phat (qua), ching ta phai thay tanh (nhan). Bung véi cau cia T Pat-

ma “Kién tanh thanh Phat.”

1/ Nhw vay nhan tu dau tién la tri kinh. Khéng nhat thiét phai 1a kinh
Kim Cang, vi tt ca kinh xuét phat tir kim khau dirc Phat & bac toan giac
déu 1a chan ly. Tri la thé nao? Theo chi¥ Han trong chi¥ ‘tri’ c6 bd ‘thd’
nghia la ndm gitr. Tri danh hiéu Phat la nhé& nghi tén Phat trong tam, tri
gidi 1a chap hanh gidi luat. Vay tri kinh [a nhé nght 1&i kinh dé chép
hanh. Hanh tri kinh m&i thwe sw la lam séng lai 1&i Phat day. Nhw thé
m&i ¢ thé thay tanh va tlr 6 thanh Phat, dung véi cau ‘B-dé ty tanh

xwa nay thanh tinh, chi dung tdm nay thng dé thanh Phat.’

2/ Thay la nhan ra. Khoéng phai thay bang mat thwong, vi tw tanh vo
hinh twéng, khéng phai dbi twong ctia nhan can. S& di tw tanh san co

nhwng ta khéng nhan ra vi vé minh (tham-san-si, nga chép...) che day.

3/ Thanh Ia chuyén héa tr vé minh (16t bd tham-san-si, nga chap...)

thanh giac ngo.

Hué Nang an tri me xong lién tw gia ra di, khdng hon ba mwoi ngay
lién dén Huynh Mai 1& bai Ngi T6.

T4 hoéi: “Nguwoi tlr phwong nao dén, muédn cau vat gi?”



In order to realize the True nature (effect) we need to understand
and observe the sutra (cause); to realize Buddhahood (effect), we need
to see our own true nature (cause). This has the same meaning as
Bodhidharma’s phrase ‘See the true nature within oneself and become
Buddha'. It goes without saying that we need to begin our practice by
understanding and observing the teachings.

1/The first step of practice is to observe a sutra. The sutra does not
need to be the Diamond sutra. All sutras are equally true because they
were taught by the Tathagata.

What is the meaning of ‘observe’? In Chinese characters, the root
meaning is "to have a thorough grasp of." For example, to observe the
names of the Buddhas means to recite their names; to observe the
precepts means to live in accordance with the precepts. To observe the
words of the sutras means to think about and remember those words in
order to put them into practice. This is the correct way to recall and
follow the Buddha teachings. In this way we can realize our Buddha-
nature and become enlightened.

2/ We can not see the Buddha-nature with our eyes, because
Buddha-nature has no form, and therefore can not be the object of the
organ of sight. The Buddha-nature is intrinsic within us, that is, it exists
at all times within us, but we do not recognize its existence due to our
ignorance. Because of our ignorance, we are ruled and blinded by our
desires, anger, lack of wisdom, and self-attachment (or egotism).

3/ To become Buddha means to transform our ignorance into
enlightenment, by letting go of our desires, anger, lack of wisdom, and
self-attachment.

After having taken care of my mother, | left right away and reached
Huang-mei within thirty-odd days. There | paid my respects to the Fifth
Patriarch.

He asked me, "Where are you from, and what do you want?"



} Hpé Néng dap: “Dé tr la dan Tan Qhéu thuéc Lanh Nam, tir xa dén
Ié Thay, chi cau lam Phat, ch& khéng cau gi khac!”

T6 bao: “Nguwoi 1a ngwdi Lanh Nam, lai 1a nguoi qué mua, lam sao
kham lam Phat?”

Hué Nang lién dap: “Nguoi tuy c6 Nam Béc nhwng Phat tanh von
khong c6 Nam Bac, than qué mua nay cung voi Hoa thwong chang
dong, nhwng Phat tanh dau cé sai khac.”

Ngi T6 mudn cung tdi ndi chuyén, lai thdy dé chung hai bén déng,
m&i bao theo ching lam cong tac.

Hué Nang thwa: “Hué Nang xin bach Hoa thu(_ypg, tw tam ,dé tor
thwdng sanh tri tué, khéng lia tw tanh tiec la phwéce dién, chwa biét Hoa
thwong day con lam viéc gi?”

T6 bao: “Ké nha qué nay can tanh rat lanh lgi, dng ché ndi niva,
xudng nha tru di.”

Ty tanh la tanh giac. Néu chung ta Itc nao ciing tinh giac thi khéng
thé tao nghiép x4au ac. Do d6 qua bao ludn ludn la phuwdc bao, cho nén
‘khéng lia ty tanh trc la phwéce dién’.

Hué Nang lui lai nha sau, cé mét nguwoi cw si sai Hué Nang btra cui,
gia gao, trai hon tam thang.

Mot hém, Té chot thdy Hué Nang, méi bdo: “Ta nghi chd thay cla
nguoi co thé dung, nhung s¢ co nguwoi ac hai nguwoi, nén khong noi
cung nguoi, ngwoi co biet chang?”

Hué Nang thuwa: “Dé tir cling biét y cla Thay nén khéong dam dén
nha trén, dé ngudi khéng biét.”

1.2. Mdt hém, Ngii Td bao cac dé tir: “TAt ca hay dén, ta noi voi cac
ong: Nguwdi doi sanh ti 1a viéc Ion, cac 6ng tron ngay chi cau phuéc
dién, chang cau ra khdi bién khd sanh tl, tw tanh néu mé thi phwéc nao

co thé ctru?



| have come from far away to pay my respects to you only because |
seek to be a Buddha, and nothing else."

The Fifth Patriarch said, "You are a southerner, and an aborigine;
how can you be a Buddha?"

| replied, "People may be southerners or northerners, but the
Buddha-nature has no south or north. As an aborigine, my social status
is not the same as yours, but what difference is there in our Buddha-
nature?"

The Fifth Patriarch wanted to talk with me further, but he saw that his
followers were nearby, so he had me do chores with the workers.

| immediately said to him, "My own mind always produces wisdom.
Not being alienated from one's own true nature is itself a field of merits.
What further work is necessary?"

The Fifth Patriarch said, "This aborigine is very sharp! Don't say
anything more. Go work in the mill."

Our "own true nature” is Buddha-nature. If we are aware at all times,
there is no way that we can create bad karma. As a result we will create
good Karma which produces a "field of merits". Our merits bring us a
good and happy life.

So | retired to a back building, where a worker had me splitting
firewood and pounding rice. | spent over eight-months doing this. One
day the Fifth Patriarch saw me and said, ‘I think your insight is reliable,
but | was afraid bad people would harm you, so | didn’t talk to you. Do
you realize this?’ | said, ‘| understood your intention. That is why | didn’t
dare walk in front of the auditorium | didn’t want to be noticed.

1.2. One day the Grand Master (Fifth Patriarch) gathered all his
disciples together, and said, “For human beings, birth and death are
matters of great concern. People seek fields of blessings all day long,
and do not seek to escape from the ocean of misery, or the cycle of birth
and death. If your own nature is confused, how can blessings save you?



Céc 6ng, mbi nguoi hay di, tw xem tri tué cia minh, nhan lay tanh
Bat-nha noi ban tdm minh, moi ngwoi lam mot bai ké dén trinh cho ta
xem, néu ngd dwoc dai y’ thi ta trao y phap lam T6 th(r sau. Phai nhanh

di, khdng dwoc cham tré, suy nghi tire 1a khong trang.

Nguoi kién tanh ngay 1&i néi phai thdy, néu nhw ngwoi nay du khi

mua dao gilra tran cling dwoc thay tanh.”

Hanh gid mét khi thdy tanh rdi va hang sbng véi tw tanh du & canh
tinh, tirc thanh vang, hay & canh déng, nhw ‘mua dao gira tran’ van
khong lia tw tanh. Néu ching ta séng trong canh yén, nhw khi nhap thét
hay sbng trong dai chiing cé bac tén tdc dirc do, cdm thay dé chiu tinh
lang, tc tdm duyén theo canh bén ngoai, canh yén tdm yén. Ngwoc lai
néu chung ta séng trong cadnh ddng, cdm thay khé chiu 6n néo, tirc tam
chay theo tran canh, canh déng tam dong. Nhw vay chwa quay vé véi
tam chan that.

Chung dwoc chi day, tré vé hop ban véi nhau: “Tat ca ching ta
khéng can phai lang ldng dung y 1am ké dé trinh Hoa thwong, dau cé oi
ich gi? Thwong toa Than Tu hién lam Gido tho sw, at 1a nguoi dworc,
ching ta c6 géng lam ké tung ciing ubng dung tam luc.”

Moi ngu®i nghe I&i nay, thady déu déng y néi: “Ching ta vé sau y chi

Thwong toa Than Td, nhoc gi phai lam ké.

Than Ta suy nghi: Cac ngudi déu khong trinh ké vi ta 1am Gido tho
suw cho ho, ta can phai lam ké trinh 1én Hoa thwong.

" Chan tanh.



“Let each of you look into your own mind and recognize its Prajna-
wisdom (function) and its essence (original mind), and compose for me
a verse that demonstrates your understanding. If you have understood
the Great meaning8 of the Teachings, | will bequeath to you the robe
and the teaching, and make you the Sixth Grand Master. It is urgent, so
do not tarry. Thinking about it is no use.

“People who have seen their own True Nature realize it intuitively at
all times. Such people realize it even in a battle of whirling swords."

Once a practionner has permanently realized his own true nature,
then whether he leads a quiet life or finds himself in the midst of
constant activity and endless distractions - as in ‘a battle of whirling
swords’ — he will not lose sight of his own true nature. If we live in
isolation, such as in a retreat, or with a Sangha community, together
with Elders, our mind tends to respond to these peaceful environments
and becomes tranquil. On the other hand, if we live in a tumultuous
environment, we will tend to feel uneasy. If we see that our mind is
affected by external circumstances, it will become evident to us that we
have not yet realized our own true nature.

After the followers had received these instructions, they withdrew
and said to each other, "Why should we have to clear our minds and
concentrate on composing verses to show to our master? What would
be the use? Shen-hsiu, who is senior to us, and our mentor - will surely
know how to compose a proper verse. If the likes of us presumed to
compose verses, we'd be wasting mental energy."

Hearing this, all the master’s followers agreed, and set their minds at
rest, saying, "We will rely on Master Shen-hsiu; why should we bother to
compose verses?"

Shen-hsiu said to himself, "The reason the others won't compose
verses for the master is because | am their teacher and they think |
should compose a verse.

8 True nature.
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Néu khong trinh ké thi Hoa thwong dau biét dwoc kién giai trong tam
ta can hay sau. Y ta trinh k& cau phap thi tét, cau lam T thi xau, vi
dong véi tam cia ké pham, muén cwdp dwoc ngdi vi Thanh khéng
khac, néu chang trinh ké thi tron khéng dwoc phap. R4t kho! Rat kho!

Trwéde nha cha Ngii T cé mét hanh lang ba gian, Ngi Té nghi moi
6ng Cung Phung Lw Tran dén vé Lang-gia bién twéng va Ngii Té huyét
mach d6 dé lwu truyén cing dwéng. Ngai Than Ta lam ké réi, may phen
mudn trinh, di dén nha trwéc thi trong tdm hoadng hét, khdp than dd md
héi, nght trinh chang dwoc. Trwdc sau trdi qua bbn ngay, dén muoi ba
lan, trinh k& khoéng duorc.

Than T4 méi suy nghi: Chang bang dén duéi hanh lang viét (bai ké),
Hoa thwong di qua xem thay, néu chot bao rang hay thi minh ra I& bai
thwa: CGa Than Tu lam; néu néi khéng kham, that ubng cong & nui méay
nam, tho ngwoi 1€ bai lai tu dao gi?

Ngai Than Tu ‘tam hoang hét, khap than dé mé hoi ... dén muwdi ba
lan, trinh k& khéng dwoc’ chirng té ngai chwa nhan ra dwoc 18 that.

Canh ba dém &y, khéng cho nguoi biét, Ngai tw cAm dén viét bai ké
& vach phwong Nam dé trinh chd tam minh thay dwoc. Bai ké rang:
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“If I do not submit a verse to my master, how will he know the depth
or shallowness of the insight and understanding within my mind? If my
motivation in creating and presenting a verse is to seek the teaching,
then it is good; if it is to seek the rank of Grand Master, then my
motivation is unworthy and it would be the same as the motivation of
ordinary mind. If 1 do not compose a verse, I'll never will be able to
receive the Dharma from the master. This is all very difficult, very
difficult.”

In front of the Fifth Grand Master's auditorium was a hallway three
rooms long, where an artist was going to paint a mural of the projection
of the Lankavatara-sutra and the succession of the Five Grand Masters
of Ch’an. After Shen-hsiu had composed his verse, he approached the
auditorium several times, with the intention of presenting his verses to
the master. However, each time, he got only as far as the front of the
auditorium and each time he felt faint and broke out in a sweat. Over a
period of four days, he made thirteen unsuccessful attempts to present
his verses to the master.

Finally, Shen-hsiu thought, "It would be better if | wrote my verses
anonymously on the walls of the hallway, where the teacher will see
them. If the teacher says they are good, | will respectfully come forth and
declare them to be my composition. If he says they are unacceptable,
then | will know that | have been wasting all these years in the
mountains, wrongly accepting respect from others. What other path
could I practice?

The fact that Shen-hsiu "felt faint and broke out in a sweat,” and
“‘made thirteen unsuccesful attempts" proves that he has not yet seen
his own true nature.

That night, in the middle of the night, without telling anyone, he took
a lamp and wrote his verses on the wall of the south hallway, as follows:

12



Than thj bé-dé tho (Thén la céi b6-dé

Tam nhw minh canh dai  Tam nhw dai gwong sdang
Thoi thoi can phat thirc Luén luén phai lau chui
Vat st nha tran ai. Ch& dé dinh bui badm.)

Bai ké nay chua thdy tanh. Qua I&i ciia Chi Thanh (dé t& cGa ngai
Than Tu) thwa véi Luc td trong phdm Dbn Tiém ‘Dai sw Than Tu ndi:
“Diéu ac chd lam goi 1a Gidi, diéu thién vang lam goi la Tué, tw tinh y
minh goi la Binh.”

Chung ta thdy ngai Than Tu chd trwong dung than tu dé dat giac
ngd. Vi thé cau dau bai ké viét:

Thén la coi bé-dé.

Cau thir hai, ngai Than Tu néi vé tdm. Nhwng qua hai cau cubi, ngai
chwa biéu 16 thé tanh clia tam von 1a khong. Vi thé bai ké nay chirng o

ngai Than Tu chwa thay tanh.

Ngai Than Tu viét ké xong, lién tré vé phong, moi ngudi déu chang
biét. Than Tu lai suy nghi: Ngay mai Ngii Td thay bai k&, néu hoan hi
tirc ta cung phap cé duyén, néu néi khéng kham, tw la ta mé, nghiép
duyén doi trwéc ndng né, khéng hop dwoc phap, that [a Thanh y kho

lweng. Trong phong suy nght, ngdi nam chang yén cho dén canh nam.
Ngii Té da biét Than Tu vao cra9 chwa dwoc, khéng thay tw tanh.

Sang hém sau, Tb goi 6ng Lw Cung Phung dén hanh lang phia Nam

dé vé dd twdng trén vach.

% Vao cira Pao 1a ngd 1an diu, tic thay tanh.
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The body is the tree of enlightenment
The mind is like a clear mirror-stand.
Polish it diligently time and again,
Not letting it gather dust.

From this poem, we can see that Shen-hsiu did not see his own true
nature. Shen-hsiu’s disciple, Chih-ch’eng said to the Sixth Partriarch in
the chapter ‘Immediate and Gradual’ from Platform Sutra, "Great Master
Shen-hsiu says that ‘Not doing any evil is discipline, doing good is
wisdom, and purifying the mind is Samadhi (Concentration)."

Master Shen-hsiu teaches the use of the body as a practice for
attaining enlightenment. Thus, he wrote in the first verse:

The body is the tree of enlightenment.

Master Shen-hsiu talks about the mind in the second verse. In the
two last verses, he has not proven that the nature of the mind is
emptiness. Therefore, it is evident that he did not see his own essence
or true nature.

Having written this, Shen-hsiu went back to his room, undetected by
anyone. Shen-hsiu thought to himself, "If the Grand Master is pleased
when he sees my verses tomorrow, then | am in accordance with the
teachings. If he says my verses are unworthy, | am truly deluded, the
obstacles created by my existing habits are insurmountable, and | am
not fit to receive the teachings. How hard it is to fathom the mind of a
sage!" As Shen-hsiu went over and over all this in his mind, he was
deeply uneasy whether he sat up or lay down. His perplexity continued
until dawn.

Now the Grand Master already knew that Shen-hsiu had not yet
entered the gate of Truth*® and did not see his own true nature.

In the morning the Grand Master called the artist Lu Kung-feng to
paint the mural on the wall of the south hallway.

% To “enter the gate of Truth’ means to experience the ‘first awakenning’, which is
equivalent of ‘Seeing one’s own true nature.’
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Chot thay bai k&, Ngai bado Cung Phung rang: “Théi chang can phai
vé, nhoc cdng éng tlr xa dén. Trong kinh néi ‘Pham nhitng gi cé hinh
twéng déu 1a hw vong.” Chi dé lai mot bai ké nay cho nguoi tung doc tho
tri, y bai ké nay tu thi khéi doa trong ac dao, y bai ké nay tu thi dwoc lgi
ich lon.”

[T6] khién a6 dé thap hwong 18 bai cung kinh va tung doc bai ké nay
tirc dwoc thay tanh. Mon nhan tung bai ké déu khen: “Hay thay!”

DPén canh ba , T6 mé&i goi Than Ta vao trong that hoi: “Ké dé, phai
ong lam chang?”

Ngai Than Tu thwa: “That 14 con lam, chdng dam vong cau Té vi, chi
mong Hoa Thuwong tir bi xem dé ttr c6 chat it tri tué chang?”

T bao: “Ong lam bai k& nay chwa thdy dwoc ban tanh, chi dén
ngoai clra, chwa vao dugc trong clra, kién gidi nhw thé tim V6 Thuong
Bb-dé tron khong thé duoc. V6 Thwong B6-dé phai dwoc ngay noi 16i
n6i** ma biét ban tdm minh, thdy dwoc ban tanh minh chdng sanh

chang diét

Déi trong tat ca thdi mbi niém tw thdy, mudn phap déu khong ket.
Mot chan tat cd déu chan?, mudn canh tw nhw nhw, tdm nhw nhw do6
tire la chan that.

' Nghia 1a khi giao tiép véi ngudi, nhat 1a n6i nang.
12 Khi nhan ra ban tanh noi minh thi s& nhén ra thé tanh cac phap.
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Suddenly seeing Shen-hsiu's verses, the Grand Master told the artist
not to proceed with the mural, thanking him for his trouble. "Scripture
says that all forms are illusory," he said, "Just leave these verses for
people to recite. If they act in accordance with these verses, they will
avoid falling into evil ways; there will be great benefit in acting thus."

He instructed the disciples to light incense, pay respect to the
verses, and learn them so that they will see their own true natue. The
disciples recite these verses and all celebrated them admiringly.

*

1.3. In the middle of the night, the Grand Master asked Shen-hsiu to
come to his quarters and said, “Was it you who composed the verse?”

Shen-hsiu said, “I did compose the verse, but | do not presume to
seek the rank of Grand Master. | hope you will be compassionate toward
me, and tell me if | have any wisdom.”

The Grand Master said, "Your verse indicates that you have not yet
seen your fundamental nature. You have only arrived outside the gate;
you have not yet passed through it. If you seek unsurpassed
enlightenment at this level of understanding, you will never be able to
attain it. Unsurpassed enlightenment requires that you be able to
recognize your own basic mind intuitively, directly and without distortion
‘when a word is pronounced’*®, and see your own original nature, unborn
and undying.

You must be aware at all times, from moment to moment, with no
clinging to anything at all. Just ‘as one is real all are real’**, and we will
see phenomena as they truly are (their suchness). We will realize the
reality of our mind which is True Mind.

'3 This means in your interactions with others especially in speech.
1f we realize our own True Nature at all times, we will recognize the True Nature of
all phenomena.
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Néu thdy dwoc nhw thé tire 1a tw tanh V6 Thwong Bo-dé. Ong hay
di, mét hai ngay sau, suy nghilam mét bai ké khac dem lai t6i xem.

Bai ké cta 6ng néu vao duorc clra, sé trao y phap cho éng.”

Ngai Than Ta lam 1& lui ra, trdi qua may ngay, lam ké ciing khéng
thanh, trong tdm hoang hét, than tw bt an, vi nhw & trong méng, di ngbi
khong vui.

Lai hai ngay sau c6 mét cha bé di qua chd gia gao, doc bai ké nay.
Hué Nang vira nghe lién biét bai k& nay chwa thay dwoc ban tanh. Tuy
chwa nh& chi day, ma s&m da biét dwoc dai y*°, bén hdi chi bé: “Tung
d6 Ia ké gi?"

Chu bé dap: “Cai 6ng nha qué khong biét, Pai sw noi: Nguoi doi
sanh t 13 viéc I1&n, mudn dwoc truyén y phap, khién dé t& lam ké trinh
Ngai xem, néu ngd dwoc dai y, lién trao y phap lam Té th(r sau. Thuong
toa Than Tu viét bai k& V6 Twéng & vach hanh lang phia Nam, Dai sw
khién nguoi déu doc, y ké nay tu sé khoi doa dwong ac, y ké nay tu sé
co lgi ich I&n.”

Hué Nang thwa: “Thwong nhan, da hon tam thang, té6i & nha tru gia
gao, chwa tirng dén nha trén, mong Thwong nhan dan téi dén trudc bai
ké I& bai.”

15 Chan tanh.
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If you see in this way, you have realized the inherent nature of
Unsurpassed Enlightenment. Go away for now and reflect for a day or
two. Then compose another verse.

If | see by your verse that you have succeeded in entering the gate, |
will entrust the robe and the teaching to you."

Shen-hsiu bowed and left. When several more days had passed,
and he still had not managed to produce a verse, he felt faint at heart
and uneasy in spirit and mind. He felt as if he was living in a dream, and
he was uneasy and uncomfortable whether walking or sitting down.

Two days later, a novice passing by the mill was chanting Shen-
hsiu’s verse. As soon as | (Hui-neng) heard it, | realized this verse did
not yet reveal the true nature. Although | had not received instruction
about the Great Meaning™® of Teachings from the Grand Master, | had
already realized the Great Meaning.

So | asked the novice, "What verse are you chanting?"

The novice said, "You aborigine! Don't you know that the Grand
Master (the Fifth Patriarch) said for people in this world the matter of
birth and death is serious — and if his disciples want to receive
transmission of the robe and the teaching, the disciples must compose
verses, If anyone has realized the Great Meaning, the Grand Master will
transmit to him the robe and the teaching and make him the Sixth
Patriarch. The senior monk Shen-hsiu wrote this Verse about the
Formless (True Nature) on the wall of the south hallway; the Grand
Master had everyone memorize it, saying that if one puts this verse into
practice one will avoid falling into evil ways, and if one puts this verse
into practice one will gain great benefit”.

| said to the novice, “I have been here pounding rice for over eight
months, and have never been to the auditorium. Please take me to
where the verse is, so | can pay my respects.”

18 True Nature.
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Chu bé dan Ngai dén truwdc bai ké 18 bai.
Hué Nang bao: “Hué Nang khong biét chir, nh& Thwong nhan vi toi
doc.”

Khi 4y c6 quan Biét gia & Giang Chau ho Trwong tén Nhat Dung lién
to tiéng doc.

Hué Nang nghe réi bén néi: “Téi cling c6 mot bai k&, mong Biét gia
Vi t6i viét.”

Quan Biét gia noi: “Ong ciing lam ké nira sao? Viéc nay that it c6.”

Hué Nang néi véi Biét gia rang: “Mudn hoc dao Vé thuong Bo-dé,
khéong duwgc khinh ngwoi méi hoc. K& ha ha cling co cai tri thwong
thwong, con nguwdi thwong thuwong ciing khéng cé y tri. Néu khinh
nguwoi thi co vé lwgng vo bién t6i.”

Quan Biét gia néi: “Ong chi tung ké, t6i vi 6ng viét, 6ng néu duoc
phap, trwéc phai dé toi, ché quén 1&i nay.”

Hué Nang doc bai ké:

Bé-dé bén vé tho (Bo-dé vén'’ khong cay™®
Minh canh diéc phi dai Gwong sdng ciing chang dai
Baén lai vé nhéat vat Xwa nay khéng mét vat,

Ha xu nha tran ai Ché nao dinh bui bam?)

‘B6-dé von khong cay’ béi vi bd-dé Ia tanh giac, khéng twéng mao.

‘Gwong sang cling chang dai’ b&i vi ban chat clia gwong tw sang
trong khi ban chét cta chiéc dai lai me duc

17
Xua nay.
8 Nguoi doi co thé hiéu 1dm co thé giac ngd khi toa thién dudi cay B6-dé nhu duc Phat
Thich-ca.
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The novice took me to the verse. | said to the boy, “| am illiterate;
please read it to me."

At that time the lieutenant military inspector of Chiang Province was
in the hallway, a man named Chang Chih-yung; he read the verse aloud.

After I'd heard it, | said | had also composed a verse, and asked the
lieutenant inspector to write it for me.

The lieutenant inspector said, "How extraordinary that you too would
compose a verse!"

| said to the lieutenant inspector, "If you want to learn supreme
enlightenment, don't disparage beginners. A person of the lowliest rank
may have the very highest knowledge, while a person of the highest
rank may lack wisdom. When you slight people, you do incalculable
wrong,"

The lieutenant inspector said, "Recite your verse, and | will write it
for you. If you realize the Great Meaning of the teachings, you must
liberate me. Don't forget my request for this favor."

This was my verse:

Enlightenment originally®® has no tree®,
And a clear mirror is not a stand.
Originally there's not a single thing

To what can dust be attracted?

“‘Enlightenment originally has no tree” because enlightenment is
inherently our Buddha nature, which has no form.

“A clear mirror is not a stand (a support of the mirror)”, because the
characteristic property of the mirror is clear and the characteristic
property of the stand is not clarity but is opaque.

19 At the beginning.
20 pegple can misunderstood they can attain enlightenment when meditating at the foot
of the Bodhi tree as Sakya Muni Buddha.
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Néu mé&t gwong 1& dinh bui thi mat gwong lic dé khéng chiéu sang
nhwng ban chét clia gwong van tw sang d6 1a néi vé cai dung. Nhung
thé tanh clia gwong hay bat cir vat gi déu 1a KHONG. Vi Luc té chirng
nghiém duoc cai KHONG?, nhan ra thé tanh nén noi ‘Xwa nay khong
mot vat — Ché nao dinh bui bam’.

Khi viét bai ké rdi, d ching thdy déu kinh hoang, khéng ai ma
chang xuyt xoa, moi ngudi bdo nhau ring: “La thay! Khong thé do
twéng mao ma doan nguwdi, d bao lau nay sai nhuc than Bo-tat lam
viéc!”

T thay ca chung déu kinh ngac, so' c6 ngwdi lam hai Ngai, méi lay
giay x6a hét bai ké, néi: “Ciing chua thay tanh.”

Chung cho la dung.

Ngay ké, Td thAm dén chd gid gao thdy Hué Nang deo da gid gao,
m&i bao rang: “Ngudi cau dao vi phap quén minh dén thé w?” T6 lai héi:
“Gao trédng hay chwa?”

Hué Nang thwa: “Gao trang da lau, con thiéu gian sang.”

Té 14y gay gd vao cbi ba tiéng rdi di. Hué Nang lién hdi dwoc y T6,
dén khi trbng dd canh ba lién 1én vao that. TS l1ay ca sa che chung
quanh khéng dé nguoi thay, vi néi kinh Kim Cang, dén cau “Ung vo sé
tru nhi sanh ky tam,” Hué Nang ngay |&i d6 dai ngd, thay tat cd mudn
phap chang lia tw tanh, lién thwa Té rang:

2! Xem truyén Pham Chi Ciing Hoa va Triéu Chau: “Om lay di di!
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It can not reflect because it is covered with dust, but the mirror
always has the clarity even when dusty. That’s the function (or utility) of
the mirror, in contrast to the essence of the mirror (or true nature). The
essence of the mirror or any other thing is emptiness. The Sixth
Partriarch had realised the emptiness®, the essence, hence he said:
“Originally there's not a single thing. So to what can dust be attracted?”

After this verse had been written down, the whole community was
amazed, and in consternation. They said to each other, "How odd! You
can't tell about people by their appearance! How could we have
employed him, a living bodhisattva, as a servant for so long?"

Seeing the surprise and wonder of the crowd, the Grand Master
feared someone might do me harm, so he erased the verse with his
shoe and said, "This is not yet perception of essence."

Everyone thought it was, but the next day the Grand Master
surreptitiously came to the mill, where he saw me pounding rice, a stone
at my waist.

He said to me, "People who seek the Way forget their bodies for the
sake of the teaching; will you be like this?" Then he asked me, "Is the
rice ready yet?"

| replied, "The rice has been ready for a long-time, but it still wants
sifting."

The Grand Master knocked the mortar three times with his cane.
Immediately understanding the Grand Master's meaning, | went to his
room at the third watch (in the middle of the night). Using his vestment
as a screen so no one could see us,he explained the Diamond Sutra to
me. When he came to the point where it says, “You should activate the
mind without dwelling on anything." At these words | had the
overwhelming realization that all things are not apart from inherent
essence.

| then said to the Grand Master,

?2 See stories Flower Offering From A Buddhist Ascetic and Zhaozhou’s ‘Carry it with

b}

you’.
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Dau ngo tw tanh von tw thanh tinh,

Dau ngo tw tanh von khéng sanh diét,

Dau ngo tw tanh von tw day du,

Dau ngo tw tanh von khéng dao déng,

Dau ngo tw tanh von tw thanh tinh,

Dau ngo tw tanh von khéng sanh diét,

Dau ngo tw tanh vén tw day du,

Dau ngo tw tanh vén khéng dao déng,

Dau ngo tw tanh hay sanh muén phap!

Dau ngo tw tanh hay sanh muén phap!

Trong bai ké vé tw tanh, ‘tw thanh tinh’, ‘vdn khéng sanh diét’, ‘von
khéng dao dong’ di&n ta cai thé. Trong khi ‘day dd’, ‘hay sanh muén
phap’ biéu 16 cai dung®.

Hac Thi Pham Chi con goi la Sw t&r vwong Ca La bi sb.

La vi ba-la-mén & nlti Hwong Son. Ban dau éng tu theo T& thién,
dwoc ngil théng, cé thé bay lén hw khéng gidng néi kinh. Mot hém vua
Diém La dén nghe phap, bdo Pham Chi bay ngay nira s& mang chung
va doa vao dia nguc. Pham Chi nghe xong u siu khd ndo. Sau nghe cac
thién than & nui Hwong Son khuyén, 6ng dén gdp Phat. (Theo Phat
Quang T Dién)

Trén dwong di Pham Chi nhd hai cay hoa ngd ddng dé dang cung
Phat.

Phat bao:

- Tién nhan budng xudng di.

Pham chi buéng cay hoa bén tay trai xubng.
Phat lai bao:

- Tién nhan, buéng xubng di.

Pham chi lai budng cay hoa bén tay phai.

% Xem truyén Ba va Chéu.
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How unexpected! The true nature is originally pure?

How unexpected! The true nature is originally unborn and
undying?

How unexpected! The true nature is originally complete in itself?
How unexpected! The true nature is originally immovable?

How unexpected! The true nature can produce myriad things?

In this verse about the true nature or essence, the words: “originally
pure, originally unborn and undying, originally immovable” are used to
express the essence of all phenomena, whereas: “complete”, and
“produce myriad things” express the function of the essence®.

*
STORIES
FLOWER OFFERING FROM A BUDDHIST ASCETIC

Hac Thi ascetic is also called Lion King Calabiso.

He was the Brahmin of Fragrant mountain. At the beginning, he
practiced the four dhyana heavens, attained the five supernatural
powers. He could leviate to the sky to preach the scriptures. One day,
King of the Hell, who was among his audience, told him that he would
die in seven days and would be transferred to the Hell. Deeply
distressed, following the advice of the devas in Fragrant mountain, he
went to meet the Buddha.

On his way, the ascetic pulled up two ‘Ngo Dong’ flower plants to
offer to the Buddha.

The Buddha told him: “Let go, ascetic!”
The ascetic let go the tree on his left hand.
Again the Buddha said: “Let go!”

Again, the ascetic let go the tree on his right hand.

2% See the story Angry at Being old
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Phat lai bao:

- Pham Chi, buéng xuébng di.

Pham Chi thua:

- Hai tay t6i nay khéong con gi. Ngai bao t6i budng cai gi bay gio.

Phat bao:

- Toéi chang bédo 6ng budng cay hoa kia. Ong nén mét lic budng xa
sau trAn bén ngodai, sau can bén trong va sau thirc. Chd khong thé
budng tirc 1a chd bd than mang cla 6ng.

Pham Chi ngay |&i nay ngd dwoc V6 Sanh Phap Nhan.

*
Triéu Chau ‘Om lay mang di"’

Nghiém Dwong héi: “Khi mét vat chadng dem dén thi thé nao?”

Triéu Chau dap: “ Budng xubng di!”

Nghiém Duwong thwa: “Da khéng mét vat thi thé nao?”

Triéu Chau: “Thi 6m lay di dil”

*
Ba va Chau

Ba gia rat buc bdi vi minh bj gia. Ba dang tdm chau ndi méi sinh
trong bdn rira nha bép. Ba thém thudng nhin lan da sang ngdi, ganh ti

nhirng ngay thang tuyét voi sdp dwoc hwéng cta chau, giot mau ky
diéu mang mdt phan than thé ba.

Ba rira ban tay ti teo, d& y co cu huyén diéu nay: mét ciu tric thu
nhé that dep, may méng tay xinh qua 1a xinh, cd nhirng 1an nhan ti ni
trén cac ngon tay cling xinh xan la lung.

Ba dé ban tay minh canh tay chau ngdm nghia, va trong tich tac
chot nhan ra hai ban tay gibng nhau. Diém khac duy nhét Ia thoi gian.
Mbi ban tay déu toan hao trong thoi diém cia né. Méi ban tay déu hoan
thanh chrc nang minh trong thoi diém cda no.

Bay gi®, ba ndi da hiéu tay ba ciing dep nhw tay chau, chi khac nhau
thoi.
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Once more, the Buddha said: “Let go!”

The ascetic said: “I have no thing in my two hands. What should | let
go?”

The Buddha said: “I did not tell you to let go those two flower plants.
Externally, you should let go the six senses. Internally, you should let go
the six sense organs, and the six consciousnesses. Where you are
unable to let go is the place you dispose your body!

Hearing this, the ascetic penetrated the truth that all things are
unborn!”

*

Zhaozhou’s ‘Carry it with you’
Yanyang Shanxin asked Zhaozhou, “How is it when nothing comes
up?”
Zhaozhou said, “Cast it off.”

Yanyang said, “When nothing comes up, how can you cast it off?”

Zhaozhou said, “Then carry it with you.”

*

Angry at being old

Angry at being old, a grandmother bathed her new granddaughter in
the kitchen sink. She coveted the glowing skin, envied all the wonderful
years that stretched before this magical spark of herself.

In washing the tiny hand the grandmother noticed its miraculous
construction: a beautiful miniature, perfect nails, even the little winkles
on the top of the fingers.

She studied her own hand beside her granddaughter’s hand and in a
moment of clarity, realized that both hands were the same. The only
difference is time. Each was perfect in its time; each served its function
at its time.

And the grand mother realized that her own hand was beautiful too,
only different.
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*

1.4. Ngii T6 biét Hué Niang da ngé dwoc ban tanh méi bao:
“Chang biét ban tam, hoc phap vé ich, néu biét dwoc ban tam
minh, thidy dwoc ban tanh minh, tirc goi la Trwong phu, la Thay caa
troi ngwdi, 13 Phat.”

Canh ba tho phap, ngwoi tron khéong biét.

T6 lién truyén phap don giao va y bat, néi rang: “Ngwoi la vi T6
doi thir sau, khéo tw hé niém, rong d6 chung hiru tinh, truyen khap
d&i sau, khong khién cho doan tuyét.” Nghe ta noéi ké:

Hiru tinh lai ha chung (Heu tinh dén gieo giéng
Nhan dja qua hoan sanh Nhan dat qua lai sanh

Vo tinh diéc vé chung Vé tinh ciing khéng giéng
V6 tanh diéc vé sanh. Khéng tanh cing khéng sanh.)

Day la bai ké truyén phap. Cé chiing tanh Phat gieo xubng dat sé
sanh s6i nay né.

T6 lai bao: “Xwa Dai sw Dat-ma ban dau dén c6i nay, nguoi
chwa tin nén méi truyén y nay dé lam tin thé, d&i doi truyén nhau,
phap thi dung tdm truyen tam, deu khien cho tw ngo tw giai.

Tir xwa Phat Phat chi truyén ban thé, Thay Thay tham trao ban
tam, y la ddu méi cta sw tranh gianh, nén dirng ngay noi ngwoi,
ché& truyén nira. Néu truyén y nay thi mang cta ngw®i nhan y ciing
nhw s@i chi manh. Ong phai di nhanh, e ngw®i hai 6ng.”

Hué Nang thwa: “Bay gi® con phai di dau?”
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*

1.4. Knowing | had realized original nature, the Grand Master
said to me, "If one does not discern the original mind, it is of no
benefit to study the teaching. If you discern your own original mind
and see your own original essential nature, you are what they call a
great man, a teacher of humans and angels, a Buddha."

| received this teaching in the middle of the night, unbeknownst
to anyone.

He then handed on the Zen Doctrine of Sudden Enlightenment,
as well as the bowl and robe, saying, "You are the sixth-generation
Grand Master. Be conscientious and spiritually liberate beings
everywhere, popularizing the teaching so that it will not die in the
future. Listen to my verse:

Sentient beings who sow the seeds (of Enlightenment)

The fruit (of Buddhahood) is born in the field (of Causation).
Non sentient beings have no seed (of Enlightenment)
Without that nature, the fruit is not born.”

This is the verse to transmit the Teaching. If the Buddha seeds are
planted, plants will spring up.

The Grand Master also said, “When the great teacher
Bodhidharma first came to this land a long time ago, people did not
yet believe in him, so he handed down this robe as a symbol of
faith, and it has been inherited through the generations. As for the
Dharma, it is transmitted from mind to mind, enabling all to awaken
themselves and understand themselves.

“From ancient times, Buddha only transmits the original
substance to Buddha; master secretly transmits the original mind
to master. Since the robe is a source of contention; let it stop with
you. If you were to pass on this robe, your life would be in danger.
You must go immediately, for | fear people may harm you.”

| asked, "Where should | go?"
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T6 bao: “Gap ap Hoai thi dirng, gip ap Hoi thi an.”

Hué Nang canh ba lanh dwoc y bat, thwa: “Hué Nang von la
ngw®i mién Nam khéng biet dwéng di, lam sao ra dwoc béen do6?”

Ngii T6 bao: “Ong chang phai lo, ta tw dwa éng di.”

T6 lién dwa dén bén do Ciru Giang, T6 bao Ién thuyén, Ngii T6
bén cam chéo tw chéo. Hué Nang thwa: “Thinh Hoéa thwong ngoi,
de dé tir chéo.” To bao: “Phai la ta dé 6ng.”

Hué Nang thwa: “Khi mé thi Thay do, ngd roi thi tw do. Do tén
tuy la mét nhwng ché dung khéng dong. Hué Nang sanh noi bién
phwong, tiéng néi khéng ding, nhé Thay truyén phap nay da dwoc
ngd, chi nén tw tanh tw do.”

T6 bao: “Nhw thé! Nhuw thé! Vé sau Phat phap do 6ng ma dwoc
thanh hanh, 6ng di ba nam, ta sé thé the. Nay 6ng di an vui, no lwc
hwéng vé Nam, khéong nén néi phap sém, Phat phap sé gap tai
nan.”

Hué Nang tir gid Ngii T6 réi cat bwéc di vé phwong Nam, trong
khoang hai thang den ngon nti Dai Diru.

Ngii T6 tré vé, may ngay khéng thwong dworng, chiing nghi méi
dén hoi: “Hoa thwong c6 it bénh, it ndo chang?” Ngai dap: “Bénh
thi khong, ma y phap da vé Nam roéi.”. Ching héi: “Ai l1a ngwi
dwoc truyén?” To bao: “Ngwei cé6 kha niang® thi dwoc.” Ching
lién biét.

Khi d6 vai tram ngwoi dudi theo, mudn cwép y bat, mét vi ting
ho Tran, tén Hué Minh, trwéc la twéng quan bac Tw pham, tanh
hanh thé thao, hét long theo tim.

%% Chi cho Hué Ning.
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The Grand Master said, "Stop at Huai and hide at Hui."

Taking the robe and bowl in the middle of the night, | said, "I am
originally a southerner, unfamiliar with the mountain roads here.
How can | get out to the mouth of the river?"

The Fifth Grand Master said, "Don't worry. I'll take you there
myself."

The Grand Master than took me right to Nine River Station,
where he had me get onto a boat. He then took up the oars and
rowed. | asked the Grand Master to sit down and let me row, but he
said, "It is appropriate that | ferry you across."

| said, "When people are at a loss, the guide ferries them over;
when one is enlightened, one ferries oneself over."

The Grand Master said, "So it is. It is so. Hereafter Buddhism
will become very popular through you. Three years after you go, |
will depart from this world.

Now you should go; make your way to the South. It is better not
to speak out too quickly; it is hard to promote Buddhism."

After | had bade farewell and left the Grand Master, | set out
southward. Within two months | reached Mount Ta Yu.

After the Fifth Grand Master returned, he did not lecture for
several days. The community was perplexed. They asked if he was
unwell or indisposed. He replied that it was not that he was ill, but
that the teaching had already gone South. When they asked to
whom it had been transmitted, he replied, "The capable one got it."
The community then knew who it was®.

Several hundred people came after me, wanting to take the robe
and bowl away. One monk, named Hui-ming, formerly a four-star
general and a rough-and-ready type of man, joined in the pursuit
with extreme enthusiasm.

28 <Capable’ is the meaning of the Chinese ‘neng’ in the name of Hui-neng.
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Hué Minh chay trieé'c moi nguwei, dubi kip

Hué Nang.Hué Nang dé y bat trén ban thach néi: “Y nay la biéu
tin c6 the dung sirc ma tranh sao!” Hué Nang lien an trong lum cé.

Hué Minh dén cam y Ién ma khéng nhic nhich, méi kéu rang:
“Cuw si, cw si! Toi vi phap ma den ché® khéng phai vi y.”

Hué Nang bén bwéc ra ngoi trén ban thach.

Hué Minh lién lam Ié thwa: “Mong cw si vi tdi néi phap.”

Hué Nang bao: “Ong da vi phap ma dén thi nén dit sach cac
duyén, ch® sanh mét niém, toéi vi 6ng néi”.

Hué Minh im lang giay lau. Hué Nang bao: “Khong nghi thién,
khoéng nghi ac, chinh khi ay cai gi la ban lai dién muc cta Thwong
toa Minh?”

Hué Minh ngay cau néi dé lién dai ngé.

‘Dt sach cac duyén, ché sanh mot niém’ 14 cau dau tién Luc td day
Hué Minh. Trong tdm Hué Minh dang day ap vong niém. Tuy da dbi
niém mong cau y bat dé lam té thanh niém vi phap, nhung tdm van
chwa tréng dé c6 thé dung chira diéu méi?’.

Vi thé dau tién ta phai budng hét niém twéng, dé tdm rdng rang:‘Durt
sach cac duyén’ cii ma ‘chang sanh mot niém’ méi. Pat dwoc nhw thé 1a
trang thai tam khong nghi thién khéng nghi 4c. Hanh gid dén day néu
khong tién 1&n mot buwéc niva c6 nguy co roi va trdm khong tré tich, tic
la ket vao cai khong ‘chét’.

T “pidu méi & day khong phai 1a mot niém mdi, ma chinh 1a Phat tanh vira dugc khoi
day. Xem truyén Mot Tach Tra.
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He chased me down before anyone else.

| tossed the robe and bowl onto a rock and said, "This robe
represents faith; is it appropriate to struggle over it?” Then I hid in
the bushes.

Hui-ming went over to the robe and bowl and tried to pick them
up, but he could not move them. Then he called to me, “Workman,
I’'ve come for the teaching, not for the people!”

I then came out and sat on a boulder. Hui-ming bowed and said,
"Please explain the teaching to me, Workman."

| said, "Since you have come for the teaching, you should shut
out all objects and not conceive a single thought; then | will
expound the teaching for you."

Hui-ming was silent for a long while. | said, "When you do not
think of good and do not think of bad, what is your original face?"

At these words, Hui-ming was greatly enlightened.

“Terminate all conditions, never give way to a thought”, that’s the first
idea the Sixth Partriarch taught Hui-ming. At that moment, Hui-ming’'s
mind was full of thoughts. He had even changed the wish to ‘come for
the robe’ for to come for the teaching’, but his mind was still not empty
enough to let arise a new thing?®.

As such, all thoughts should be let go, to open for an empty mind,
which means: ‘to terminate all old conditions, and do not give way to
new thoughts’. Thus, attaining the state of mind: “Do not think of good,
do not think of bad. At this stage, the practitioner should make a step
further to avoid the risk to sink into “stagnant emptiness”, or dead
emptiness.

%8 ‘New thing’ is not new thought, but our Buddha nature is revealed. See the story A

Cup of Tea.
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Néu hanh gia khéng tw minh vwot qua cai khéng nay thi vi thay sé
c6 cach dé tro giup. Thuat ngir thién goi 1a con kéu me mb. Luc tb néu
lén cau héi ‘Chinh khi 4y cai gi la ban lai dién muc cia thwong toa
Minh?’ dé thwong toa Minh thac méc, tlr d6 ngai tao cho minh moét strc
bat vwot qua cai khéng.

Lai hoi: “Ngoai mat ngir, mat y trén, con c6 mat y khac chang?”
Hué Nang bao: “Vi 6ng néi tirc khéng phai mat vay, é6ng néu phan
chieu thi mat & bén 6ng.”

Néu néi ra | thi dau con 1a chd mat nhiém ciru canh. Chd nay méi
nguoi phai tw quay vé minh dé thdm nhan, nén goi 1a ‘néu phan chiéu
thi mat & bén 6ng.’

Hué Minh thwa: “Hué Minh tuy & Huynh Mai, that chwa c6 tinh
dién muc cua chinh minh, nay nh& chi day nhw ngwei uéng nwéce
lanh néng tw biet. Nay cw si tirc la Thay caa Hué Minh.”

“Hué Nang bao: “Ong néu nhw thé thi t6i cung 6ng dong the
thay Huynh Mai, khéo tw ho tri.”

Hué Minh lai thwa: “Hué Minh tir nay vé sau nham ché nao di?”

Hué Nang bao: “Gap Vién thi dirng, gap Mong thi é.”

Hué Minh lién Ié ttr.

Hué Minh tr& vé, xuéng nui bao nhirtng ngwdi dudi theo: “Bi
trén nhirng doi nui nay tron khéng tim ra tung tich, phai di qua
dworng khac tim.” Ca ching dudi theo déu cho la dung.

Hué Minh vé sau dbi tén la Dao Minh, dé la tranh chir dau cia
tén Thay.
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If the practitioner was unable to cross over this, his teacher would
find a way to help. Dharma jargon: “baby chicken cheeps, mother hen
breaks the egg”. When the Sixth Partriach put the question: “What is
your original face?" to Hui-ming with the aim to stuff his doubt, he had
created a springboard to cross over the emptiness.

Then he asked, "Is there any further secret idea besides the
secret idea just now secretly spoken?"

| said, "What | have told you is no secret. If you reflect
inwardly, the secret is in you."

If the idea could be expressed through words, there would be no
esoteric secret. At this point, each one of us should go back to our
nature to silently perceive it; hence: “if you reflect inwardly, the secret is
in you.”

Hui-ming said, "Although | was at Huang-mei, in reality | had not
yet seen into my own face. Now that | have received your
instruction, | am like a man who takes a drink of water and knows
for himself whether it is cold or warm. Now you are my teacher,
Workman."

| said, "If you are thus, you and | are both students of Huang-
mei. Maintain it carefully on your own." Hui-ming also asked,
"Where should | go after this?"

| said, "If you come to Yuan, then stop; if you come to Meng,
then stay."

Hui-ming bowed and took leave.

When Hui-ming got to the foot of the mountain, he said to the
crowd of pursuers, "l have just climbed to the heights, but after all
there was no trace of him. We had better look elsewhere." The
pursuers all believed him.

Hui Ming later changed his name to Tao-Ming, to avoid
assuming the same first character as the Master Hui-neng.
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Mot Tach Tra

Nam An Toan Ngu (1834-1904), mét thién sw Nhat song vao thoi
Minh Tri (1868-1912), tiep mot gido sw dai hoc dén hai ve Thien.

Nam An mei tra. Ngai da rot day tach cta khach nhwng van tlep tuc
rot thém. Vi giao sw ngoi nhin nwoc trong tach tran ra, cho den khi
khong kiém minh dwoc niva, bdo: “Day qua rdi. Xin dirng rét niva.”

“Gibng nhw cai tach nay Nam An noi, “6ng cting day ap nhi*ng quan
niém, nhitng tw twdng cla dng. Lam sao tdi c6 thé bay té Thién cho éng
dwaorc, trlr phi 6ng can cai tach cltia 6ng trwéc.”

*

1.5 Hué Niang sau dén Tao Khé lai bj bon ngwei ac tim dudi, méi
& noi T HOI, ti nan trong dam tho san, trai qua mwei lam nam, khi
dé cung nhirng ngwei ther san tuy nghi néi phap.

Nhirng ngwei the san thwong bao gilv giéng Iwéi, khi Hué Nang
thay nhirng con vat mac lwéi déu tha. Méi khi dén bira an, hai rau
g®i ludc trong nodi thit, hodc c6 ngwei héi thi dap: “Chi an rau &
bén thit.”

Mot hém, méi suy nghi: Thoi hodng phap da dén, khéng nén
tron tron lanh. Hué Nang lien dén chua Phap Tanh & Quang Chéu,
gap Phap sw An Tong dang giang kinh Niét-ban.

Khi ay c6 gi6 thoéi, la phwén dong, mot vi ting noi gié dong,
mot vi tdng néi phwén dong, hai ngw®i cai nhau khéng théi.

Hué Nang tién t&i noi: “Khong phai gié dong, khéng phai
phwén dong, tam nhan gia dong.”

Ca chung déu ngac nhién.
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A Cup of Tea

Nan-in, a Japanese master during the Meiji era (1868-1912),
received a university professor who came to inquire about Zen.

Nan-in served tea. He poured his visitor's cup full, and then kept on
pouring. The professor watched the overflow until he no longer could
restrain himself. "It is overfull. No more will go in!"

"Like this cup," Nan-in said, "you are full of your own opinions and
speculations. How can | show you Zen unless you first empty your cup?"

*

1.5. Later | came to Ts'ao-ch'i, but | was again pursued by bad
men, and took refuge among a group of hunters in the Ssu-ming
Range. | spent fifteen years among them, occasionally expounding
the teaching to the hunters when suitable opportunities arose.

The hunters used to have me watch over the nets, but whenever
I'd see living creatures, | would let them all go. At meal times |
would put vegetables in the pot where the meat was being cooked.
If any one asked me about it, I'd reply that | preferred to eat the
vegetables instead of the meat.

One day | thought that the time had come to disseminate the
teaching, and | shouldn’t stay in hiding. So | finally left and went to
the Temple of the Nature of Reality in Kuang Province. There |
found the doctrinal master Yin-tsung lecturing on the Nirvana-
sutra.

At the time there was a wind blowing, and the pennants were
flapping. One monk said, "The wind is moving." Another said, "The
pennants are moving." They argued on and on, so | came forward
and said, "It is not the wind moving, it is not the pennants moving;
it is your minds moving."

Everyone was startled.
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Gi6 thdi tuy mat tran khong thdy nhuwng van cé sw chuyén dong,
trong khi l4 phwén bay truéc gié thay dong rd rang. Ca hai trwdng hop
déu 1a hién twong, tran canh sinh diét. Hai vi tang dwa trén tran canh
tranh cai tirc 1a sau can chay theo sau tran. Do d6 Luc t6 néi ‘tdm nhan
gia dong.’

Thoi gian sau, cé6 mwdi bay vi tdng 1&n ndi viéng ngai Bong Son vé
giai thoai ‘gié dong phwén dong.’

_M6t Iao ni dwdi chan nti bao: ‘Chang phai gio, chang phai phuén,
chang phai tam. Chi la nhw thé!l’

Gi6 théi va la phwén bay chi la nhitng hién twong cua troi dat, cai
nhuw thi cia van vat. Hai vi tang thoi Luc t6 dinh mac nén khi niém thac
mac dong va&i tinh, tirc ket hai bén.

Bay gio g’én thoi ngai Bong Son thém muwoi bay vi tang lai chay
theo thac mac. Vi ni chat dit niém twéng cda ho bang cau ‘Do la nhw
thé.’

Ché nay ai budéng hét niém twéng sé nhan ra®.

An Téng moi Hué Niang dén chiéu trén gan hoi 4o nghia, thay
Hué Nang doi dap, I&i néi gian di ma nghia ly rat ding, khéng theo
van tw.

An Tong néi: “Cw si quyét dinh khéng phai la ngu&i thwong, da
lau nghe y phap cta Huynh Mai di vé phwong Nam, dau chang phai
la cw si?”

Hué Ning néi: “Ching dam!”

2 Xem truyén Muoi Bay Vi Tang
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Even through our naked eyes, we can not perceive the movements
of the winds, but they do flow, whereas the flapping of the pennants can
be clearly seen. These two circumstances are changing phenomena of
sight, sound, smell, taste, touch and thought. The two monks used their
Six senses to argue, which means their six organs were following the six
senses. Hence, the Sixth Patriarch said: “Your minds are moving.”

Some generations later, seventeen monks wanted to go to the
mountain to pay a visit to Tosan Ryokai to seek further explanations
about the above story. It was then already dark night and they had to
stay at a place near the foot of the mountain.

One nun at a hut nearby invited them to have tea and converse.
When these monks explored her comments about the story, she said, “It
is not the wind moving, the pennants moving or the minds moving. It is
asitis!”

The wind moving and the pennants flapping are all phenomena, the
suchness of the universe. The two monks during the Sixth Patriarch’s
time, due to their attachment to two sides (dualism), argued about the
movement/non-movement of the winds, the pennants. In Tosan Ryokai’s
time, the seventeen monks raised the question again. The nun shattered
their false thoughts with the sentence, “It is as such!”

Those who can let go of all their opinions will realize this point*.

Master Yin-tsung invited me up to the front seat and questioned
me closely about the inner meaning. He saw that my speech was
simple and my reasoning was accurate, and that this did not come
from writings.

Yin-tsung said, "Workman, you are certainly not an ordinary
man. For a long time I've heard that the robe and teaching of
Huang-mei came South. Might that not be you, Workman?"

| said, "l dare not presume."

%0 See the story ‘Seventeen Monks.’

38



An Téng lién lam Ié, xin dwa y bat da dwoc truyén cho dai
chung xem.

An Téng lai thwa: “Huynh Mai phé chic, viéc chi day nhw thé
nao?”

Hué Nang bao: “Chi day tirc khéng, chi luan vé kién tanh, chang
luan thien dinh giai thoat.”

An Téng thwa: “Sao chang luan thién dinh giai thoat?”

Hué Nang bép: “Vi &y la hai phap, khéng phai la Phat phap. Phat
phap la phap chang hai.”

An Téng lai héi: “Thé nao Phat phap la phap chang hai?”

Hué Nang bao: “Phap sw giang kinh Kim Cang, ré6 dwoc Phat
tanh, ay la Phat phap la phap chang hai. Nhw B6-tat Cao Qui Dirc
Vwong bach Phat: Pham t& trong cam, tao tdi ngii nghich va nhat
xién-dé v.v... sé doan thién can Phat tanh ching?

Phat bao: Thién can cé hai, mét la thwong, hai la vé thwong,
Phat tanh ching phai thwong, chang phai vo thwong, thé nén
chang doan, goi la chang hai; mét la thién, hai la chang thién, Phat
tanh chang phai thién, chang phai chang thién, ay la chang hai;
uan cung v&i gi¢i, pham phu thay hai, ngwei tri ré thau tanh né
khéng hai, tanh khong hai tirc 1a Phat tanh.”

An Toéng nghe néi hoan hi, chap tay thwa: “Té6i giang kinh vi
nhw ngoéi gach, nhan gia luan nghia vi nhw vang rong.”
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Now Yin-tsung bowed, and asked me to show the community
the robe and bowl that had been handed on to me.

Yin-tsung also asked, "How is the legacy of Huang-mei
demonstrated and transmitted?"

| said, "There is no demonstration or transmission; it is only a
matter of seeing nature, not a matter of meditation or liberation."

Yin-tsung asked, "Why is it not a matter of meditation and
liberation?

| said, "Because these two things are not Buddhism; Buddhism
is a nondualistic teaching."

Yin-Tsung asked, "What is the nondualistic teaching of
Buddhism?"

| said, "You lecture on the Nirvana-sutra, which explains
Buddha-nature.

“This is the nondualistic teaching of Buddhism. For example,
the Bodhisattva King of Noble Qualities said to Buddha, 'Will
violation of the four serious prohibitions, commission of the five
perverse sins, or being hopelessly incorrigible, cut off the roots of
goodness and essential nature of Buddhahood?"

"Buddha said, ‘Roots of goodness are twofold: one permanent,
one impermanent.” Essential Buddha-nature is neither permanent
nor impermanent, so it is not cut off, that is called nonduality.
Oneness is good, dualism is not good. The essential Buddha-
nature is neither good nor not-good, this is called nonduality.

“Ordinary people see the body and the world as two; the wise
realize their essential nature is not two. The nondual nature is the
Buddha-nature.”

Hearing this explanation, Yin-tsung was over joyed. Joining his
palms, he said: "My lectures on the scripture are like gravel, your
discourse on meaning is like pure gold."
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Khi ay vi Hué Nang cao téc, nguyén thé lam thay. Hué Nang bén
& dwéi cay bo-de khai phap mén BDéong Son.

Hué Nang dwoc phap & Béng Son, chiju tat ca nhivng diéu cay
dang, mang giéng nhw s¢i chi manh. Ngay nay dwoc cung v&i S
quan, quan liéu, Tang Ni, dao tuc dong & trong hoi nay dau khéng
phai la duyén cua nhidu kiép, ciing 1a & trong d&i qua kh cliing
dworng chw Phat, dong gieo trong can lanh méi nghe cai nhan
dwoc phap mén dén giao nay.

Giao ay la cac vi Thanh trwéc da truyén, khong phai tw tri Hué
Nang dwoc, mong nhirng ngw®i nghe cac vi Thanh trwéc day, moi
ngwoi khién cho tam dwoc thanh tinh, nghe roéi méi nguwei tw trie
nghi, nhw nhirng vi Thanh d&i triwéc khéong khac.

Ca ching nghe phap déu hoan hi lam Ié réi lui.

*
Mw&i Bay Vi Téng

Dong Son, mot vi thién sw vao doi Duong, dirc d6 ndi tiéng nén co
nhiéu vi tang hanh khw&c dén vieng noi ngai cw ngu trén mét ngon nui.
Dwéi chan nui c6 mot ba ni & trong mot thién that. Ba tu hanh chirng
dao va tinh nguyén lam nguwdi gitr céng cho ngdi chuia ndi nay.
- Mat bgéi chiéu mua thu co mudi bay vi tang di moi néo dwong phia
bac dé vieng ngai bong Son. Bén ngodi that cua ba ni, tr&i qua toi, nén
ho quyét dinh nghi lai dwéi chan nui.
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Now he shaved my head for me and wished to regard me as his
teacher. So | finally opened up the East Mountain School under the
enlightenment tree.

| attained the teaching on East Mountain, enduring expreme
hardship and pain, my life hanging by a thread. Now | have been
able to address this assembly of the governor and his officers,
monks, nuns, and laypeople, as the result of our common Karma
through many lifetimes. It is because of having supported Buddhas
in past lives, planting roots of goodness together, that you have
been able to hear the Buddha’s Teaching of Suddenly
Enlightenment.

The teaching of Suddenly Enlightenment was transmitted by
past sages, it is not my own personal wisdom. | wish you to hear
the teaching of the sages of yore. After you have heard it, you
should each clear your own mind and get rid of doubt by yourself,
and you will be no different from the sages of former generations.

Having heard the teaching, the whole assembly joyfully bowed
and withdrew.

Story
Seventeen Monks

During the Tang dynasty, the golden age of Zen, there lived a master
called Tosan. Because of his virtue, he was quite well known and many
pilgrims came to see him on top of the mountain where he lived.

At the bottom of the mountain was a nun, living in a hut. She was a
very enlightened nun and acted as a kind of gatekeeper.

One autumn evening, seventeen Zen student monks, who had
traveled all the way from the north to see Tosan, arrived at the nun’s hut.
Because it was too late to start climbing the mountain, they decided to
stay at the gatehouse and to continue their journey on the following day.
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Ba ni moi ho an com. Trong khi ndu com trong bép, ba nghe ho
tranh cai vé cong an ‘Luc To voi Gio bong, Phuwdn Bong.’

Sau bira an, ho hai y kién ba vé cong an trén.
Ba noi: “Khong phai gio, khong phai phwdn, khong phai tam. Chi 1a
nhw thé.”

Va ba phét tay 4o di mét.
Mu®i bay vi tdng nghe qua, tat ca déu ngd.

Sang hém sau, ho guyét dinh khéng lén nui viéng ngai Bong Son
nira, va lén dwong tré ve.

2. BAT NHA

2.1. Ngay khac, Vi Sir quan thwa thinh. T6 dang toa bao dai
chdng:
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The gatehouse mistress, the elderly nun, invited them to spend the
night with her. The seventeen monks took off their hats and their
sandals, came in and immediately sat down. The nun offered to cook
them a meal and so she retired to the kitchen. While she was cooking,
the seventeen monks started to discuss the koan about the Sixth
Patriarch, the wind and the flag.

They were having a very concentrated argument. Although the nun
was in the kitchen, she was able to onverhear their talk. At one point she
came out and said, “Come on, you monks! What are you talking about?”

“We are talking about very important matters.”
The nun did not say anything. Then they had dinner.

After dinner, before they went to bed, the nun said, “All right, let’s get
together once again.”

They gathered together and resumed their talk about the koan. The
two monks were arguing, one said that the wind was moving; the next
one said that the flag was moving; the third one said that the minds were
moving. Then this enlightened nun said, “You are all wrong!”

One of the monks asked her, “Why do you say so?”

The nun replied, “It is not the wind, it is not the flag, it is not the mind.
Itis just as it is” — and she started to wave her long sleeves and left.

The seventeen monks were, all at once, enlightened.

On the next morning they decided that it was no longer necessary to
see Tosan. So they began their journey home.

*

2. PRAINA

2.1. The next day Governor Wei requested more instruction. The
Master Hui-Neng took the chair and addressed to the assembly:
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Tat ca nén tinh tam niém Ma-ha Bat-nha Ba-la-mat-da.
Lai bao:
Nay Thién tri thirc, tri Bat-nha Bo-dé, ngwoi doi von tw co, chi

nhan vi tam mé khong thé tw ngd, phai nhe dén Pai thién tri thirc
chi dwong méi thay dworc tanh.

Phai biét ngw®i ngu, ngui tri Phat tanh von khéng cé khac.

Chi duyén mé ngd khong dong, nén c6 ngu co tri. Nay toi vi noi
phap Ma-ha Bat-nha Ba-la-mat, khién cho cac 6ng, méi nguwei dwoc
tri tué, nén chi tam lang nghe, t6i vi cac 6ng ma néi.

Nay Thién tri thirc, ngwei doi tron ngay miéng tung Bat-nha
nhwng khéng biet tw tanh Bat-nha vi nhw néi an ma khéng no,
miéng chi n6i Khong, muén kiep chang dwoc thay tanh, tron khéng
co ich.

Nay Thién tri thirc, Ma-ha Bat-nha Ba-la-mat la tiéng Phan,
Trung Hoa dich la Dai Tri Tué BPen B& Kia, né phai la hanh noi tam,
khong phai tung & miéng.

Miéng tung ma tam chang hanh nhw hyyén nhw héa, nhw
swong, nhw dién. Miéng niém ma tam hanh at tam va miéng hop
nhau.

Ban tanh la Phat, lia tanh khong riéng c6 Phat.

Tri Bat-nha vén c6 sén, nén goi 1a tw tAnh Bat-nha.
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Everyone clear your minds and mentally invoke Maha-
prajnaparamita.

Good friends, people of the world originally have the knowledge
of Bodhi and Prajna within them, but they cannot realize it
themselves because of the wandering of the conditioned mind; that
is why they need a teacher to point it out and guide them to the
perception of essential nature.

You should know that the Buddha-nature is fundamentally no
different in ignorant people and wise people.

It is just because of the difference in confusion and
enlightenment that there is ignorance and wisdom.

I will now explain to you the principle of universal transcendent
insight, so each of you may attain knowledge and wisdom. Focus
your mind and listen clearly; | will explain for you.

Good friends, people of the world who chant "Prajna" all day
long without knowing the Prajna in their own essential nature are
as if talking about food without ever eating. If they only talk about
emptiness, they won't attain the perception of essential nature
even in myriad eons. Ultimately it is of no benefit.

Good friends, Maha-prajnaparamita is a Sanskrit word, rendered
here as "great insight having arrived at the other shore." This must
be practiced mentally, not merely by verbal repetition.

Verbal repetition without mental practice is illusory and
evanescent. When Maha-prajnaparamita is both spoken of and
mentally practiced, then mind and speech reinforce each other.

The original essential nature is Buddha. There is no Buddha
apart from essential nature.

The knowledge of Prajna is intrinsic, hence is called essential nature
Prajna.
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Chi vi tham-san-si-ngd chap phat xuét tir v6 minh che day nén
khéng hién 0.

Khi héj[ vOé minh, ttrc giac ngg, tri Bat-nha sé hién 16 nén goi la tri
Bat-nha Bo-de.

Mudn dwgc nhw thé phai hoc kinh dién (van va tw), tu, roi chirng
ngd. Néu hoc ma khong tu la day dwng sach. Néu tu ma khdng hoc la tu
mu.

'Chuing ta tung kinh, tuy c6 sy hiéu biét y nghfa kinh, nhung néu
thiéu tap trung sé khong lgi lac.

Gidng nhw ngwdi doc thwe don ma bung van doéi. B6 1a an banh
v&®!. Néu tung kinh c6 chi tam, nghia la miéng tung, tai nghe, mét nhin
ch¥ néu chwa thudc, y chiém nghiém, tat nhién tam an dinh, tri sang. Tl
do sé hiéu y kinh sau hon.

Sao goi la Ma-ha? Ma-ha la Ié&n, tam Iwong rong Ié&n vi nhw hw
khoéng, khong c6 b& mé, ciing khong c6 vuéng tron I&n nhé, ciing
khong phai xanh vang dé trang, ciing khéng c6 trén dwéi dai ngan,
ciing khong san khoéng hi, khéng phai khéng quay, khong thién
khong ac, khong c6 dau duéi.

Co6i nwoc chw Phat tron dong véi hw khéng; diéu tanh cua
ngwoi doi von khong, khéng c6 mot phap co thé dwoc, tw tanh
chan khéng ciing lai nhw the.

'Nay Thién tri thirc, ché nghe t6i n6i Khéng lién chap khéng, thir
nhat la khong nén chap khong, néu dé tam khong ma ngéi tinh toa,
dé tirc la chap vo ky khong.

%1 Xem truyén Chi la thuc don.
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It's not conspicuous due to the fact that it is obscured by greed,
aversion, ignorance and self-attachment.

When we become enlightened, letting go of self-attachment, the
knowledge of Prajna will come out, hence referred to as the knowledge
of Bodhi and Prajna.

To attain this state, we need to study the scriptures (listening,
contemplating), practice and then achieve illumination. Learning without
practice is like a bag filled with books, practice without learning is blind
practice.

Reciting the Sutra without concentration, even when we understand
the scripture, does not bring any benefit to us.

It's the same with a person still feeling hungry when reading the
menu but not having food*. If we chant the scriptures with
concentration, which means mouth reading, ears listening, eyes
watching words (if not yet known by heart), mind pondering, then
definitely the mind will be clear and quick-witted and we can understand
the deep meaning of the Sutra.

What does Maha mean? Maha means great. The capacity of
(true) mind is vast as space, without bounds. It has no squareness
or roundness, no largeness or smallness; it has no blueness,
yellowness, redness, or whiteness. It has no up or down, no long
or short. It has no anger and no joy, no right and no wrong, no
good and no bad. It has no head or tail.

The worlds of the Buddhas are the same as space. The subtle
nature of people in our world is originally empty, with nothing that
can be grasped. The true emptiness of our inherent nature is also
like this.

Good friends, don't cling to emptiness when you hear me speak
of emptiness. Above all, do not stick to emptiness.

If you sit quietly with an empty (unaware) mind, you are fixated
on indifferent voidness.

%2 See the story Only The Menu.
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Nay Thién tri thire, thé giéi hw khéng hay bao ham van vat sac
twong, mat tri, mat trang, sao, nui, séng, dat lién, sudi khe, cé cay
rirng ram, ngwei lanh ngwei div, phap lanh phap div, thién dwong
dia nguc, tat ca bién I&n, cac nui Tu-di, thay & trong hw khéng.

Tanh khéng clia ngwoi d&i ciing lai nhw thé.

Nay Thién tri thirc, tw tanh hay bao ham muén phap ay la Pai.
Muén phap & trong tw tanh cia moi ngwéi, néu thay tat ca nguwoi
ac cung vé&i lanh, tron déu khéng chap, khong bé, ciing khéng
nhiém trwéc, tam ciing nhw hw khéng, goi d6 la Dai, nén néi la Ma-
ha.

Tam lwong rong lon vi nhw hw khong, so sanh nhw thé théi, vi hw
khong thwe sy khdng c6 sang sudt, chi la cai khéng ngo.

T Vinh Gia néi trong bai tung vé Xa-ma-tha:

Tinh tinh 1dng lang phai
V6 ky lang lang sai

Lang lang tinh tinh phai
Loan twdng tinh tinh sai.

Nhw vay trong khi toa thién budng hét vong twéng, luc do 1a lang
lang. Nhwng néu lang 1ang ma thiéu sang sudt, tirc vo ky khéng, la sai.
Nguwoc lai luc dé co tinh giac, tirc tinh tinh lang I1ang méi duang. Nhw vay
cai biét bam ré trong cai khéng mai thue sw 1a tri hué. Néu khong phat
xuét tir tam khoéng, chi la cai biét cta y thirc.

Pai la bao dung ’tét ca, nguoi thién 1an ngudi ac. Tuy bao dung
nhwng khéng dinh mac.
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Good friends, the emptiness of physical space contains the
colors and forms of myriad things, the sun, moon, and stars, the
mountains, rivers, and land, the springs and valley streams, the
grasses, trees, and forests, bad people and good people, bad
things and good things, heaven and hell, the oceans and the
mountains - all are within space.

The emptiness of the essential nature of people in the world is
also like this.

Good friends, our inherent nature contains all things - this is
greatness. All things are in your essential nature. If you see
everyone's bad and good but do not grasp or reject any of it, and
do not become affected by it, your mind is like space - this is called
greatness, hence the term Maha.

The comparision “The capacity of mind is vast as space” is symbolic
because while space is empty, there is wisdom in the human mind.

The Patriarch Yung-chia said in his Samatha poem:

Silent awareness is right
Indifferent silence is wrong
Aware silence is right
Distracted awareness is wrong.

While doing sitting meditation, we should let go all our wandering
thoughts and silence the internal dialogue. But staying quiet without a
lucid mind, which means a neutral state of mind, which is close to sleep,
is wrong meditation. On the contrary, awareness during the silence
without creating new wandering thoughts, is right meditation. In a word,
if our awareness is deeply rooted in emptiness, then it is indeed wisdom.
Otherwise, it's only the knowledge of our consciousness.

“‘Maha” is magnanimous, benevolent to everybody, good or bad,
generous but with no attachment.
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Chi La Thwec Bon

Sau mdt budi thuyét phap ctia mét vi thién sw & New York, mét thinh
chung ding Ién phat biéu: “Thay ndéi that hay, lwu loat va dé hiéu.
Nhwng that ra chi la thyc don théi. Vay mén an dau?”

_ Thién sw im lang lang nghe, khong mét chat boi réi, gwong mat van
diem tinh nhw tr IGc dau. Vai giay sau thay cham rai cat tieng y nhw tlr
dau: “Mudn thuwdng thirc mén an, hay dén tham dw khoa tu.”

2.2. Nay Thién tri thirc, ngwei mé miéng néi, ngwei tri tdm hanh.
Lai c6 ngwoi mé, dé tam réong khong ngoi tinh toa, tram viéc khong
cho nghi tw goi la dai, mét bon ngw®i nay khong nén cung ho néi
chuyén vi la ta kién.

Nay Thién tri thirc, tam lwong réng Ié&n khap giap ca phap gioi,
dung tirc ré rang, phan minh rng dung lién biét tat ca, tat ca tirc
mot, maot tirc tat ca, di lai tw do, tam thé khong bi ngan ngai tirc 1a
Bat-nha.

Nay Thién tri thirc, tat ca tri Bat-nha déu tir tw tanh sanh, chang
ttr bén ngoai vao, ché Iam dung y nén goi la chan tanh tw dung.
M6t chan thi tat ca chan, tam lwong rong Ién khéng di theo con
dwong nhoé.

Miéng ché& tron ngay néi khong ma trong tam ching tu hanh
nay, giobng nhw ngwei pham tw xwng la quéc vrong tron khong thé
dwoc, khong phai la dé twr cua ta.
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Stories
ONLY THE MENU

After the talk of a Zen Master in New York, one auditor stood up and
asked: “You have spoken excellently, fluently and easily understood. But
really, this is only the menu. Where is the food?”

The Master listened in silence, without any embarrassment, his face
still calm as from the beginning of the talk. A few seconds later, he
slowly resumed talking: “To enjoy the food, please go to the retreat”.

2.2. Master Hui-Neng continued:

Good friends, deluded people expound verbally, wise people
practice mentally. There are also deluded people who sit quietly
with empty minds, not thinking of anything whatsoever, and claim
this is greatness. This sort of person is not worth talking to,
because theirs is a wrong view.

Good friends, the capacity of mind is so vast it pervades the
cosmos. When it is used so that it functions adaptively with
comprehensive clarity, it knows everything. Everything is one, the
one is everything. Going and coming freely, the substance of mind
without blockage - this is Prajna.

Good friends, all Prajna insight comes from our own essential
nature; it does not enter from outside. Don't misuse your thought
and call that the inherent manifestation of intrinsic essential
nature. When one is real, all is real. The extent of mind is too vast
to travel a narrow path.

Don't just talk about emptiness all day without cultivating its
application in the mind. That would be like a commoner claiming
kingship for himself, without ever being able to attain it. Such
people are not my disciples.
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Néu chung ta, qua kinh dién va qua 10i day cua thay t - tirc tir bén
ngoai vao - hiéu dwoc Bat-nha, do 1a kién thirc vé Bat-nha. Tir d6 néu
ta tap trung tw duy thi dwgc van tw Bat-nha, nhwng chi la tri thé gian,
van chuwa phai tri tué Bat-nha.

Chi khi nao ching ta nhan ra Bat-nha qua thién dinh, luc dé la quan
chiéu Bat-nh&. Vi vay quan chiéu Bat-nha khong qua ly luan phan tich.
Nhan ra tri Bat-nha chinh la ty ngé, khdong tr bén ngoai ma dwoc, nén
goi la tw tanh sanh.

~ Tanh chi cho thé va tri chi cho dung. Sau khi trir dan tap khi, hang
sOng v&i tri Bat-nha ta dat dwoc thwc twédng Bat-nha.

Van tw Bat-nhd, quan chiéu Bat-nha va thuc twéng Bat-nha la ba
giai doan tu Béat-nha.

Nay Thién tri thirc, sao goi la Bat-nha? Bat-nha, Trung Hoa dich
la tri tué. Tat ca ché, tat ca thei, méi niém khéng ngu, thwong hanh
tri tué tirc la Bat-nha hanh. Mot niém ngu tirc Bat-nha bat, mét
niém tri trc Bat-nha sanh.

Ngwoi d&i ngu mé, khong thay Bat-nha, miéng néi Bat-nha ma
trong tam thwong ngu, thwong tw noi ta tu Bat-nha, niém niém nai
khéng nhwng khéng biét dwgrc Chan khong.

Bat-nha khéng c6 hinh twéng, tam tri tué ay vay. Néu khéi hiéu
nhw thé tirc goi la Bat-nha tri.

Bat-nha hanh |a hang séng voi tri tué Bat-nha. Mudn dwoc nhw thé
thi moi ché moi th&i niém niém khéng ngu, nhw doi dap sau day:

Khi Hué Kha thwa voi td Dat-ma:
- Con nay dirt bat cac duyén.
T6 Dat-ma bao:

- Coi chirng roi vao khong.
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- If we understand Prajna through scriptures and the teachings of
the Patriarchs and Masters, which means from outside, that is
knowledge about Prajna. From that point, if we concentrate on
contemplating, then we would attain Prajnaparamita as
language, which is still worldly consciousness, not yet Prajna
wisdom.

When we recognize Prajna through meditation, not through a
reasoning and analyzing process, then it is insight. To realize Prajna
wisdom is self-illumination, not from outside, but what comes from our
own essential nature.

Nature is essence and wisdom is function or manifestation.
Following the gradual elimination of habitual tendencies, and regularly
living with Prajna wisdom, we attain Prajnaparamita as true nature.

As such, the three stages to practice Prajna are: Prajnaparamita as
language, Prajnaparamita as insight and Prajnaparamita as true nature.

Good friends, what is Prajna? Prajna is translated as insight or
wisdom. When you are not foolish moment to moment, wherever
you may be, at any time, always acting insightfully and wisely, this
is the application of Prajna. A moment of folly, and Prajna is cut
off; a moment of wisdom and Prajna arises.

People of the world are ignorant and deluded; they do not see
Prajna. They talk about Prajna, but in their minds they remain
ignorant. They always claim to cultivate Prajna, but while they talk
on and on about emptiness, they do not know true emptiness.

Prajna has no form; it is the heart of wisdom. If you understand it in
this way, this is called the knowledge of Prajna.

To live with Prajna wisdom all the time is Prajna conduct. In order to
attain this, we need to be clear and mindful in every action, every
moment, as in the following conversation:

Hui-k'o reported to the Patriarch Bodhidharma, “I have terminated all
conditions.”

Bodhidharma said, “Attention! Don't fall into the void.”
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Hué Kha:
- Con thwong biét rd rang.

Tri tué Bat-nha |a cai biét tlr tam khdng, nén con goi la chan khong.
Tuy chan khoéng (thé) ma diéu hiru (dung).

Cau ‘Ung v6 s try nhi sanh ky tam (Nén khong ché try ma sanh
tam kia) cling chi ra thé va dung cta Bat-nha.

Sanh trong cau nay khéng phai nghia |a déi dai voi ‘cd’, ‘diét’ hay
‘t¢’, ma chi cho cai dung cta Bat-nha.

Tam kia Ia tdm ‘kh{)ng tru vao sac, thanh, hwong, vi, xucﬂ, phap’ tirc
khong dinh vao sau tran, nghia la tdm khdng, tdm khong cho tru. B9 la
the.

Tri Bat-nha ciing khéng c6 I&n nhé, vi tat ca ching sanh tw tam
mé ngd khong dong, tam mé bén ngoai thay c6 tu hanh tim Phat,
chwa ngdé dworc tw tanh ture la tieu can.

Néu khai ngé don giao khéng thé tu & bén ngoai, chi noi tam
minh thwong khéi chanh kien, phién néo tran lao thwéng khéng bi
nhiém tirc la thay tanh.

Nay Thién tri thiee, tri tué quan chiéu, trong ngoal sang sudt,
biét ban tam minh, néu biét ban tam tirc 1a géc cua sw giai thoat.
Néu dwoc giai thoat tirc 1a Bat-nha tam-mudi, tiec 1a vé niém.

Sao goi la vé niém? Néu thay tat ca phap ma tam khong nhiém
trwéc ay 1a v6 niém, dung tirc khap tat ca cho, ciing khéng dinh
mac tat ca cho.
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Said Hui-k'o. “I am permanently aware.”

Prajna wisdom is the awareness from an empty mind, hence it is
also called true emptiness. True emptiness (essence) is manifested in
innumerable wonderful functions such as compassion, equanimity, etc.

The sentence in the Diamond Sutra: “Bodhisattvas should activate
the mind without dwelling on any thing” points out the two aspects of
Prajna wisdom (function and essence).

To ‘activate the mind’ means to be aware, which is a function of
Prajna wisdom. °

Without dwelling on any thing’ means to be non-attached to form,
sound, scent, flavor, feeling or phenomena. That’s the essence of Prajna
wisdom.

The wisdom of Prajna is neither great nor small: these
differences are due to the differences in the delusion and
enlightenment of the minds of all living beings. Those with deluded
minds and externalist views cultivate practices to seek
Buddhahood without having realized their own essential nature;
they are the ones with small faculties.

If you understand the Teaching of Immediacy (Sudden
Enlightenment), you do not cultivate the practice of grasping
externals; you simply activate accurate perception at all times in
your own mind, so afflictions and passions can never influence
you. This is the seeing into (realization of) your essential nature.

Good friends, insight sees through and through, clearly
penetrating and discerning your own original mind. If you know
your original mind, you are fundamentally liberated. If you attain
liberation, this is Prajna-Samadhi, which is freedom from thought
(non-thought).

What is non-thought? If you experience all things without the
mind being affected or attached, this is non-thought. Its function
pervades everywhere, without being attached anywhere.
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Chi thanh tinh noi ban tam khién sau thirc ra sau cira doi trong
sau tran khéng nhiem khéng tap, di lai tw do, théng dung khéng
ket, tirc la Bat-nha tam-mudi, tw tai giai thoat goi la vé niém hanh.

Néu tram vat chang nghi, chinh khi d6 khién cho niém bat di, iy
la phap phwoc, ay goi la bién kién.

2.3. Sao goi la Ba-la-mat? Day la I&i néi cta An Do, Trung Hoa
dich la dén b& kia, giai nghia la lia sanh diét; chap canh thi sanh
diét khéi nhw nwéc cé6 song moi, tirc goi la b& nay, lia canh thi
khéng sanh diét nhw nwéc thwong thdng lwu, dy goi la bé kia, nén
goi la Ba-la-mat.

‘Ba-la-mat’ la dén b& bén kia. ‘Chap canh’ la sau cdn dinh mac voi
s&u tran. Tl d6 ‘sanh diét khéi nhw nwéc cé séng moi'. Day 1a ‘be nay'.
‘Lia canh’ - nghia la sau can tiép xuic v&i sau tran ma khéng dinh mac -
thi khdng sanh diét’. Nhw thé ‘nwéc thwdng théng lwu’ nghia la tréi chay
khéng dirng tru. Do la ‘bo kia’.

Chung ta c6 thé hiéu bd nay 1a vé minh, sanh t&, tao nghiép, phién
n&o va b kia la giac ngd, Niét-ban, giai thoat.

Nay Thién tri thirc, pham phu tirc Phéat, phién ndo tirc Bé-dé.
Niém triwéc mé tirc pham phu, niém sau ngé tirc Phat; niém trweéc
chap canh tirc phién ndo, niém sau lia canh tirc B6-dé.

‘Phién nao tirc Bo- de c6 nghia ngay trong phlen nao ta tu.
Chép canh tirc dinh mac v&i sau tran sinh ra phién nao. Bay gio
buéng cai dinh mac sé hét phién nao. Hét phién nao la Bo-deé.
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The six sense-consciousnesses are derived from the six sense
organs going into the six fields of data without any defilement or
mix-up, coming and going freely, comprehensively functioning
without stagnation: this is Prajna-Samadhi, freedom and liberation.
It is the result of ‘purifying the basic mind.” This is called the
practice of freedom from thought.

If, however, you do not think at all, you will cause thoughts to
be stopped entirely. This is dogmatic bondage; this is called a
biased view.

*

2.3. What does paramita mean? This is an Indian word, which is
expressed as "crossing over to the other shore." If you attach to
objects, as when water has waves, birth and death occur - this is
called "this shore."

When you detach from objects, as when water flows smoothly,
there is no birth or death - this is called "the other shore,” so it is
referred to as paramita.

Paramita is "crossing over to the other shore.” To “attach to objects”
means the six sense organs attach to six sense-objects, as in “water has
waves,” which is called “this shore”. To “detach from objects” means six
organs meet six sense-objects without attachment, water flows
smoothly, without stopping, and there is no birth and death. This is
called "the other shore.”

We can say “this shore” is ignorance, attachment, birth and death,
suffering, building up Karma. The “other shore” is enlightenment,
Nirvana, liberation.

Good friends, ordinary mortals are themselves Buddhas, affliction is
itself enlightenment. Deluded the moment before, you were an ordinary
mortal; enlightened the moment after, you are a Buddha. Attachment to
objects the moment before was affliction; detachment from objects the
moment after is enlightenment.
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Té Pat-ma néi ‘Trwe chi nhan tam™? ¢6 nghia la chung ta tu ngay novi
tam ngwoi la tam pham phu, day tham-san-si- nga chép. Két qua cua s
tu la ‘kién tanh’. Sau khi kién tanh, ching ta tiép tuc tu, tri» dan tap khi,
sé ‘thanh Phat'.

Tu la chuyén tam, ché khéng chuyén canh. Tuy nhién buwéc dau dao
lwc con yéu kém, ching ta c6 thé tranh bét nghich canh chuwéng duyén.
Nhwng khéng quén rang chinh trong nghich canh chuwéng duyén, tic
phién ndo, két qua cta sy tu méi vilng chac. Néu khéng, canh yén tam
yén, canh dong tam dong, thi cai yén d6 khong phai tir tam ma tuay thudc
vao canh.

% Bén cau ké cia T6 Pat-ma la: “Gido ngoai biét truyén/Truc chi nhan tdm /Kién tanh
thanh Phat.”
59



“Affliction is itself enlightenment” means that we practice amidst all
the sufferings. To “attach to objects” means attaching to six sense-
objects, bringing suffering. If we can let go of our attachment, there will
be no suffering. Suffering terminated, hence enlightenment! One of the
Four Maxims® of the Patriarch Bodhidharma was ‘Direct pointing to the
human mind.’

This maxim means we observe our human mind in practice - our
worldly mind full of greed, anger and ignorance, trapped in the ego. The
result of this practice is ‘Seeing our own nature.” Following this stage, we
continue our practice, diminish our habitual tendencies, and eventually
‘realize Buddhahood.’

To practice is to transform our mind, not to change external
phenomena. However, at the initial stage, when our practice is still fresh,
we may avoid adverse or unpleasant circumstances, bearing in mind
that our practice will only be consolidated amidst all sufferings or
adverse situations. Otherwise if our mind is at peace only in pleasant
circumstances, but becomes turbulent in unpleasant situations, then
that peace is not straight from the mind but dependent on external
conditions.

% The other two maxims are ‘A special transmission outside the scriptures’ and ‘No
dependence on words and letters’.
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2.4. Nay Thién tri thiee, t6i c6 mét bai tung Vé twéng, méi ngudi
phéi tung lay, ngwoi tai gia, ngwoi xuat gia chi y diy ma tu, néu
khéng tw tu, chi ghi nhé 1o caa t6i thi ciing khéng cé ich gi. Nghe
téi tung day:

1. Thuyét théng va tam thong 2. Nhw mdt tréi gitba khéng,
3. Chi truyén phdp kién tinh 3. Ra doi pha ta tong.

5. Phdp thi khéng dén tiém 4. Mé ngé c6 mau cham,
7. Chi phdp kién ténh nay Nguw&i ngu khéng thé hiéu.

9. Né6i tuy c6 muén thir,  Tré vé ly chi mét,

11. Phién nao trong nha téi  Thwong sanh mat troi tué.
13. Ta dén phién ndo sanh Chanh dén phién nao dut,

15. Ta chdnh déu khéng ding Thanh tinh méi hoan toan.
17. Bo6-dé vén tw tanh, Khéi tam tiee Ia vong,
19. Tam tinh & trong vong Chi chanh khéng ba chwéng.
21.Ngwoi doi néu tu hanh T4t ca tron chang ngai,

23.Thwong tw thdy 16i minh  Cung dao tirc twong duwong.

25.84c loai tw c6 dao, DPéu chang chwéng ngai nhau,
27.Lia dao riéng tim dao Tron doi khéng thay dao.
29.Lang xang qua mét doi, Két cuéc twr sanh nao,
31.Muén thay dao chan tha Hanh chédnh tiec la dao.

33.Néu khéng c6 tam dao, Hanh téi khéng thay dao,
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2.4. Good friends, | have a verse on the Formless, which each of
you should memorize. Whether you are householders or
renunciants, just practice in accord with it. If you do not practice
personally but only memorize my words, that is of no benefit.
Listen to my verse:

Proficiency in preaching and proficiency in the mind,

Are like the sun and empty space,

Only transmitting the teaching of seeing essential nature,
Enter into the world and destroy erroneous doctrines.
Although in the teaching there is no sudden and gradual,
In delusion and awakening there is slowness and speed.
This method of seeing essential nature

Ignorant persons cannot understand completely.
Although explanations are made in ten thousand ways,

If you combine them with the principle, they become one.

11. Within the dark home of the passions,

The sun of wisdom must at all times shine.

Erroneous thoughts come because of the passions;
When correct thoughts come the passions are cast aside.
Use neither the erroneous nor the correct thoughts,
Purity will be attained completely.

Enlightenment is our original inherent nature,

Creating the mind that seeks it is then delusion.

Pure mind exists in the midst of delusions,

21. If people in this world practice the Way,
There is nothing whatsoever to hinder them.
Always see your own mistakes by yourselves,
Then you will accord with the Way.

All living things have their own paths,

Which do not interfere with each other;

If you depart from the Way and seek it elsewhere,
Seek it you may, but you will not find it,

And at the end, indeed, you will be disappointed.

31. If you aspire to attain the Way,

Practice correctly; this is the Way.

If in yourselves you do not have the correct mind,

You will be walking in darkness and will not see the Way.
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35.Ngwoi chan chanh tu hanh,  Khéng thay 16i thé gian.
37.Néu thay 16i nguwoi khac, Léi minh da dén bén,

39.Ngwoi qudy ta chang quay, Ta quay tw cé 16i.

41.Chi dep 16i noi tam, Pha trir céc phién nao,
43.Yéu ghét chang ban Iong, Dubi thang hai chan nga.
45.Muén nghi gido héa ngwoi, Tw phéi c6 phwong tién,
47.Ché khién ngwoi nghi ngo, Tire 1a tw tanh hién.
49.Phat phdp noi thé gian, Khéng lia thé gian gidc,

51.Lia thé tim Bé6-deé, Giong nhw tim sirng thé.
53.Chdnh kién goi xuat thé, Ta kién la thé gian,
55.Ta chdnh déu dep sach, Tanh B6-dé hién ré.

57.Tung nay la dén gido,Ciing goi thuyén dai phép,

59.Mé nghe trai nhiéu kiép, Ngé trong khoang sdt-na.

Bai tung nay Luc t6 duc két phap tu kién tanh,va chi cho chung ta

cach thwec hanh hang ngay.

Ca hai thuyét, ttrc gido ly hay kinh dién, va tam, ttrc thién déu phai
thong subt. Phat phap khéng cé dén (mau) hay tiém (cham), chi do can

co mdi nguwoi hiéu nhanh hay cham, ngd nhanh hay cham.

Clu canh chan ly chi mét. Tuy nhién tuy can co mdi ngudi cé6 mudn

th& cach dién dat.

63



If you are a person who practices the Way correctly,
Do not look at the faults of others,

For if you see their errors,

You yourself are already wrong.

If others err but you do not,

Still examine yourself.

41. Remove the wrong in your own mind,
Eliminate the passions and destroy them.
With hatred and love not affecting the mind
Stretch out your legs and sleep.

If you wish to teach others,

You need to have skillful methods yourself.
Do not allow them to have doubts,

Then their own essential nature will appear.
Buddha teaching is in this world;

It is not realized apart from it.

51. Seeking enlightenment apart from the world
Is like looking for horns on a hare.

‘Transcend this world’ is (called) correct view.
‘Of this world’ is (called) erroneous view,

Set aside the erroneous and the correct,

Then enlightenment will be revealed as it is.
Just this is the Sudden Teaching;

Another name for it is the Mahayana.

59. Having been deluded throughout a multitude of kalpas,

One gains awakening within an instant.

With this verse, the Sixth Patriarch summarized the practice of
seeing essential nature and showed us how to practice it in every day

life.

We should understand both, the teachings or scriptures and the
mind. There is no immediacy or gradualness in Buddhism, but only the
fundamental ability of each person to understand or awaken quickly or

slowly.

There is only one unique ultimate truth but different interpretations

depending on each person’s fundamental ability.
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Bo-dé Ia tanh gidc von san co, khong mét ai thiéu vang. Tuy nhién
tam phai khong, Bo-dé mai hien 16. Vi vay neu khai niém tim cau la
vong, mat di tanh giac.

Twong giao trong doi song khong thé nao tranh khoi nhirng va
cham. Tt d6 phat sinh dung-sai, 10i-phai. Luc t0 chi ra phwong phap
khac phuc rat thyee té€ bang cach néu ra hai hang ngudi:

1- khéng biét tu thi ‘thdy 16i nguoi khac’ hodc ‘ngwdi quay ta chang
quay’. Néu nhw thé tat nhién ‘16i minh da dén bén’.

2- biét tu thi ‘khong thay 16i thé gian’, chi thay ‘ta quay tw c6 16i’. Do
do ta ‘chi dep 16i noi tam’ va lo ‘phéa trir phién ndo’. Chung ta tap hanh
budng x&, ‘yéu ghét chang ban long’ thi ‘dudi thang hai chan ngl’. An
lac 1a day, Niét-ban la day.

Phap cla Phat vira xuét thé, vira nhap thé. Muc dich tu Phat 1a giai
thoat khoi thé gian phién nZo, nén goi la xuét thé. Tuy nhién diém xuat
phat tu hanh van ngay trong ldong cudc doi; Phat néi phwong phéap tu
cho ngudi & cbi ta-ba nay; thoi diém giac ngd van tai cudc doi nay; tw
do réi do tha cling ngay noi day; nén goi la nhap thé. D6 1a y nghia bén
cau 49, 50, 51 va 52.

‘Ng0 trong khoang sat-na’ vi thoi diém nay dot ngét, khdng bao
trwdc hay dién bién tr tlr, cho nén goi la don ngo.

Nay & chua Dai Pham nél phap dén giao nay, khap nguyén ca
phap gi¢i ching sanhngay I&i néi nay déeu dwoc thay tanh thanh
Phat.”

Khi,éy Vi Str Quéan cung quan liéu dao tuc nghe T6 néi, khong ai
ma chang tinh ngd, dongn thei lam lé deu tan than: “Lanh thay!
Pau ng® & Lanh Nam c6 Phat ra doi.”

*

65



Bodhi mind is the intrinsic awakening nature, which is present in
everybody. However, our mind should be empty to reveal the Bodhi
mind. Once our thoughts arise, even searching for enlightenment, they
obscure our Bodhi nature.

We are unable to avoid conflicts in daily life relationships; from them
comes the judgement of right/wrong, good/bad. The Sixth Patriarch
showed us the practical solution by pointng out two kinds of people:

1. Those who do not practice always ‘see errors of others’ or ‘others
err but | do not.” If that's the case, then of course ‘You yourself are
already wrong’.

2. Those who know how to practice ‘Do not look at the faults of
others,” only ‘Still examine yourself.” As such, we ‘Remove the wrong in
our own mind,” and ‘eliminate the passions and destroy them.” If we
practice the conduct of letting go, ‘with hatred and love not affecting the
mind,” we ‘stretch out our legs and sleep.’ This is peace, this is Nirvana.

The Buddha taught both transcendence and worldliness. The aim of
practicing Buddhism is to set oneself free from all sufferings in worldly
life, that’s transcendence. However, the originating point is always in the
midst of worldly life. The Buddha'’s teachings are for people in this world,
the awakening is right in this very life, we benefit ourselves and benefit
others, that’s worldliness.

‘One gains awakening within an instant’ because it happens very
suddenly, without any signs or gradual transformation, that's why it is
called immediate awakening.

The Master also said, “Now that | have explained this doctrine
of immediacy at the Temple of Great Brahma, | pray that all beings
of the universe will see essential nature and attain Buddhahood at
these words.”

At that time Governor Wei, the officials, the clerics, and the laity
all had insightful understanding after hearing the Master speak. As
one they bowed and lauded bim: "Excellent! Who would have
expected there would be a Buddha appearing in Ling-Nam!"

*
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3. NGHI VAN

(Phwéc Birc va Céng Dirc)

Mot hom Vi Ther stv vi To thiét dai héi trai. Trai xong, Tht st
thinh To dang toa, quan liéu si thr deu thanh kinh I§ bai, héi rang:
“Pé tr nghe Hoa thwong thuyet phap, that khong thé nghi ban, nay
c6 mét it nghi, cii mong Ngai dai tir dai bi dac biét vi giai néi”.

T6 bao: “C6 nghi lién héi, téi sé vi cac 6ng ma néi.”

Thir st thwa: “Hoéa thwong néi phap, dau khéng phai la tong
chi cua To bat-ma w?”

T6 bao: “Pung vay!”

Thir str thwa: “Dé tir nghe Té Dat-ma khi mé&i dén vua Lwong
Vo Pé, Vo bé héi: Tram moét d&i cat chua dd Tang, bo thi thiét trai
¢6 nhirng céng dirc gi? T6 Pat-ma bao: That khéng cé cong dirc.
Dé tir chwa thau dworc 1& nay, cui mong Hoa thwong vi néi.”

T6 bao: “That khéng cé cong dirc, ché nghi 1o cua béac tién
thanh. Vé Bé tam ta, khéng biét chanh phap, cat chua d6 Tang, bé
thi, thiét trai d6 goi la cau phu’o’c ché khéng thé dem phwéc doi
lam céng dirc. Céng dirc la & trong Phap than, khéng phai do tu
phwéc ma dwoc.”

‘Coéng dwrc la & trong Phap than’ la do cdng phu tu Gi¢i-Dinh-Tué ma
dwoc. Phap than c6 nghia |a than Phap. Trong tic 1 Bich Nham Luc, khi
Lwong V6 Dé héi To6 Pat-ma: “Thé nao 1a Thanh Bé dé nhat nghia?”,
tirc 1a dai y Phat Phap, Té dap: “Réng rang, khéng cé gi dé goi 1a
Thanh”. D6 chinh 1a Phap than. Vi 1a khéng, réng rang, nén vo lwong vo
bién.
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3. DOUBT and QUESTIONS
(Merit and Virtue)

One day Governor Wei held a banquet for Master Hui-Neng.
After the banquet, the governor asked the Master to give a lecture.
Along with the officials, gentry, and commoners, he bowed again
with a serious expression and said, “ | have heard your teaching,
and it is truly inconceivable. Now | have a few doubts, which | wish
you would be so compassionate as to resolve for me.”

The Master said, “If you have any doubts, then ask, and | will
explain for you.”

Governor Wei asked, “Isn't what you teach the basic message
of Great Master Bodhidharma?”

The Master replied, “It is.”

Governor Wei said, “| have heard that when Bodhidharma first
tried to teach Emperor Wu of Liang, the emperor asked, ‘All my life
| have been building temples, ordaining monks, giving alms and
charitable meals. What virtue have | achieved?’ Bodhidharma said,
‘In reality, no virtue is achieved.’ | do not understand the principle
of this; please explain to me.”

The Master said, “There really is no virtue achieved; do not
doubt the words of the ancient sage. Emperor Wu's mind was
wrong and he did not recognize true teaching. Building temples,
ordaining monks, giving alms and charitable meals, is called
seeking merits. Merits themselves cannot be considered virtue
achieved. Virtue is in the Dharma Body, not in the accumulation of
merits.”

‘Virtue is in the Dharma Body’ means the achievement from the
effort of the practice of Discipline, Meditation and Wisdom.

In the first case of the Blue Cliff Record, Emperor Wu of Liang asked
Patriarch Bodhidharma, “What is the highest meaning of the holy
truths?” (What is the meaning of Buddhism?)

68



Trong Mwoi Bire Tranh Chan Trau, ba btre sau cung: sb 8 chi cho
Phap than, s6 9 chi cho Bao than va so 10 chi cho Ung hoéa than.

Bai ké vé Phéap than trong tranh sé 10 nhw sau:

Tién sach nhén nguwu tan thudc khéng
Bich thién liéu quach tin nan thdng
Héng 16 diém thuong tranh dung tuyét
Pao thir phuong néng hiép té tong

(Nguoi tru, roi vot thdy déu khéng

Troi xanh cao rgng sao Vvoi toi
Lo hong ruc Ira sao dung tuyét
Dén do mai hay hiép to téng).

Thién s Quan Son Hué Huyén khi dién ta tam dinh da noi: “Moét
hém, sau bira tiéu thwc, tdi di dao. Dang dirng yén, chot nhan ra khéng
con than va tam. Moi su t6i cé thé thay 1a mot sy chiéu sang toan thé -
mot sw hién hivu trum khap, toan bich, trong sang va tinh I&ng. Nhw thé
mot tAm guong bao trum tat ca trong d6 phan chiéu son ha dai dia.”
Ché nay Bat-nha tam kinh néi: “S&c ttre 1a khdng”. Hodc nhw nha tho
thién gia Ba Tiéu noi:

Khéng mét nguoi
Di trén duong
Chiéu thu nay.

Khac v6i cong dire, phuwdc dire do 1am viéc thién, b thi cling dwéng
tao ra. Do d6 ‘khéng thé dem phuwéc ddi lam cong dirc’. Nhw than dirc
Phat cé 32 twéng tot va 80 vé dep 1a do phwdc bao. Trong médt truyén
tich Phap Cu, dirc Phat da noi phwéde bao: “Khong phai tw nhién dén véi
ta, khong phai do than Iwc ctia Ta 1a Phat, ciing khéng do than lwc cua
tr&i va réng, trai lai do than lwc cé dwoc tir nhitng pham vat thé so ma

Ta da cing dwong tir thdi quéa kho”®.

Néu chi cé phwée dire thi khéng chuyén dwoc nghiép.

% Xem truyén Susima va Mot Ly Sira
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Bodhidharma said, “Emptiness, without holiness.” This is the
Dharma Body. Due to its emptiness, it is beyond measurement.

In the Ten Ox Herding Pictures, No. 8 relates to Dharmakaya
(Dharma Body), No. 9 to Samboghakaya (Reward Body) and No. 10 to
Nirmanakaya (Transformation Body).

The verse about Dharma Body

Whip, tether, self, and ox all have merged, no traces remain.
The vast blue sky cannot be reached by thoughts;

How can a snowflake abide in a raging fire?

Having reached home, one is in accord with the ancient way.

Zen master Kanzan Egen, when explaining about the one-pointed
mind has said: “One day, after having my gruel, | took a walk. Suddenly
| stood still, filled with the realization that | had no body or mind. All |
could see was one great illuminating Whole — omnipresent, perfect,
lucid, and serene. It was like an all embracing mirror from which the
mountains and rivers of the earth were projected as reflections.” This
point, the Heart Sutra refers to as ‘Form does not differ from emptiness.’
Or like the poet Basho:

No one
Walks along this path
This autumn evening...

Unlike virtue, merits are the result of doing good deeds, donating or
making offerings. We can not exchange merits for virtue. The Buddha
has thirty two distinguishing marks and eighty beautiful signs on the
physical body, as a result of his merits.

In one Dhammapada story, the Buddha said: ‘Merit did not come to
me naturally, not from my supernormal powers as Buddha, not from the
powers of dragons or celestial beings. On the contrary, that merit was
from the simple things | had offered in the past.”*®

We can not transform our Karma with only merits.

% See stories Susima and A Glass of Milk.
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nhw Ngii t6 d& noi trong pham Hanh Do: “Nguoi doi sanh tir |a viéc
lon, cac 6ng tron ngay chi cau phwdc dien, chang cau ra khoi bien kho
sanh t(, tw tdnh néu mé thi phwdc nao co thé cru?”

Té lai néi: “Thay tanh la céng, binh ding la dirc, méi niém
khéng ngwng tré, thwéng thay ban tanh, diéu dung chan that goi la
cong dirc. Trong tam khiém ha 1a céng, bén ngoai hanh Ié phép la
dirc; tw tanh dwng lap mudn phap la cong, tam thé lia niém la dirc;
khéng lia tw tanh la cong, trng dung khéng nhiém la dirc. Néu tim
cong dirc phap than, chi y noi day ma tao la chan cong dirc.

Loi day Luc Tb thwong di thang vao cong phu tu tap hang ngay. Do
dé dinh nghia cac tr mang tinh chat thic dung nhiéu hon Ia ly thuyet,
nhat la di thang vao goc:

Cong:- Thay tanh: tw do

- Trong tam khiém ha: khi tw d6 thi khe khat véi minh

- Tw tanh dwng Iap mudn phap: chan khong ma diéu hiru

- Khéng lia tw tanh: thé

DPlc: - Binh dang: d6 tha

- Bén ngoai hanh 1& phép: khi dd tha déi véi ngwdi thi rong lwong
- Tam thé lia niém: chan khéng ma diéu hiru

- ng dung khéng nhiém: dung

‘Khéng lia tw tanh’ 1a hdng sbng v&i tanh giac, tie tri Bat-nha. Ludn
nhan ra tanh khéng trong cac phap, du ndi tdm hay ngoai canh.
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As the Fifth Patriarch said in the Autobiography, “For human beings,
birth and death are matters of great concern. People seek fields of
merits all day long, and do not seek to escape from the ocean of misery,
or the cycle of birth and death. If your own nature is confused, how can
merits save you?”

The Master also said, “Seeing our true nature is the
achievement, sameness is the virtue. Not stagnating moment to
moment, always seeing the real subtle functions of the true nature,
is called achievement and virtue. Inward humility is achievement,
outward courtesy is virtue. Establishing myriad truths in your own
nature is achievement, the mind being essentially detached from
thoughts is virtue. Not departing from one's own true nature is
achievement, acting adaptively without being affected is virtue. If
you seek the virtue of the Dharma Body, just act on this. That is
true achievement and virtue.

The Sixth Patriarch’s teachings always go directly to the daily
practice. Therefore definitions of all the related terms are not theoretical
but practical and especially straightforward.

Achievements

Seeing true nature: self-release

Inward humility: always strict with oneself

Creating myriad phenomena in your own mind: true emptiness but
wonderful existence

Not departing from one’s own true nature.

Virtue

Sameness: helping others

Outward courtesy: tolerant of others

Mind essentially detached from thoughts: true emptiness but
wonderful existence

Acting adaptively without being affected: manifestation, function.

‘Not departing from one’s own true nature’ is always living with the
Buddha nature, or Prajna wisdom, realizing emptiness in everything,
inside our mind or outside phenomena.
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‘Ung dung khong nhiém |a dirc’ nghia la trong cudc sbng héng ngay,
sau can tiép xuc v&i sau tran nhwng khdng dinh méc, tirc khong nhiém.

C6 hai quy trinh dién bién nhw sau khi sau can tiép xuc véi sau tran.

Chung ta c6 8 thirc: Tién ngi thirc (nhan-nhi-ty-thiét-than), y thire 1a
thire thir 6, Mat-na thire |a thire thir 7 va A-lai-da thiee la thie ther 8.

Khi mat (nhan can) thdy cai tach (sdc hay nhan tran) nhan thirc phat
sinh, chung ta biét |a cai tach. Cai biét nay van la cai biét cia thirc, chua
phai 1 tri vi khéng phai phat xuét tir tam khéng. Rai y thirc can dy. Sau
dé Mat-na thirc cong vao. Nhwng vi khéng cé co sé rieng nén Mat-na
thirc nhe vao A-lai-da thirc ma hoat déng. Tién ngii thirc va A-lai-da
thirc vo tw. Y thivc 1a phan biét dbi dai va Mat-na thire 1a chép nga.

Do dé:

1/ Khéng biét tu: Nhiing sy hiéu biét ctia tién ngii thirc dwa vao thirc
thir 8 cd sy can dw cua thie thir 6 va thr 7, va tlr thire thir 8 nay phéat
sinh hanh dong qua than- khau-y. Vi ddng co clia hanh dong la phan biét
dbi dai va nga chap nén co tao nghiép, hoac thién hoac ac.

2/ Biét tu: Thirc thir 6 va 7 khong tham gia, chi co thire thir 8 két hop
v@i tien ngd thirc phat sinh hanh dong.

A-lai-da thirc tuy chwa phai la khéng, nhwng vi da loai hai thirc phan
biét dbi dai va nga chap, nén dong co phat sinh hanh déng qua than-
khau-y 1a tryc gidc. Trwe gidc nay la khdi dau cla tri tué Bat-nha. Chi
khi nao kho A-lai-da thirc hoan toan sach hét ching t&, trwc giac nay
mai thye sw la triee giac Bat-nha.

Mudn khéng cho y thirc va Mat-na thirc can dw, ching ta can tinh
giac trong moi thi va tieng hanh déng.
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Acting adaptively without being affected: in our daily life, six senses
come into contact with six objects but are unaffected or do not attach to
them.

There are two processes when six senses come into contact six
objects. We have eight layers of consciousness: the Five Sense
Consciousnesses of eye, ear, nose, tongue and body, Mind
Consciousness, Ego Consciousness, and Store Conscioushess.

For example, when the eye (sense organ) sees the cup (object), eye
consciousness is initiated; we know that this is a cup. This knowledge is
Mind Consciousness, not wisdom, because it doesn’t originate from
emptiness. Then at this point Ego Consciousness is also involved
depending on Store Consciousness. The Five Sense Consciousnesses
and Store Consciousness are impartial. Mind Consciousness
discriminates. Ego Consciousness holds on to our ego.

There will be two different processes:

1. If we do not practice: all the knowledge of the Five Sense
Consciousnesses are brought to Store consciousness, with the
interference of Mind Consciousness and Ego Consciousness (the 6"
and 7™ and from the Store Consciousness (the 8") all the reactions are
expressed through body, speech and mind. Because the motives of our
actions are from differentiating and discriminating, holding on to our ego,
we create our Karma, either good or bad.

2. If _we are committed to our practice: The 6" and 7"
Consciousnesses do not participate, only the 8" consciousness co-
ordinates with the Five Sense Consciousnesses to initiate actions. The
Store Consciousness is not yet empty, even though the discrimination
and ego-attachment have been eliminated, hence the motive to initiate
action through body, speech and mind is intuition. This intuition is the
originating source of Prajna wisdom. Only when the Store
Consciousness gets rid of all Karmic seeds, will this intuition become
truly Prajna intuition.

In order to prevent the participation of the Mind and Ego
Consciousnesses, we need to be aware.
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Tiép tuc tu nhw thé, thirc s& chuyén thanh tri. Tuy tu trén y thirc va
Mat-na thire, nhwng khi chuyén thanh tri thi A-lai-da thirc chuyén truéc
thanh Dai vién canh tri, Mat-na thirc thanh Binh dang tanh tri, y thirc
thanh Diéu quan sat tri, cudi cung tién ngi thirc thanh Thanh sé tac tri.

Néu nguwei tu cdng dirc, tam tirc khéng cé khinh, thwéng hanh
khap kinh. Tam thwong khinh ngwoi, ngd nga khong dirt tirc la
khéng céng, tw tanh hw vong khéng that tirc tw khéng dirc, vi ngd
nga tw dai thwong khinh tat ca.

Nay Thién tri thire, moi niém khéng cé gian doan la céng, tam
hanh ngay thang la dirc, tw tu tanh la céng, tw tu than la dirc.

Nay Thién tri thirc, cong dirc phai la noi tw tanh ma thay, khéng
phai do b6 thi cing dwé'ng ma cau dwoc. Ay la phwéc dirc cung
v&i cong dirc khac nhau. V6 Dé khong biét chan ly, khéng phai To6
Sw ta c6 16i”.

Susima

Thué 4y (trong mot kiép qua khr) Ta la Ba-la-mén Samkha, do
phuwéc bao nhd cé chung quanh thap cla vi Phat Boc giac Susima, nén
hién tai 6ng hoang don sach con dwdng dai tdm dam, khéng con cay cd,
dat dwoc bang phang. Vi Ta trai cat quanh thap, nén con dwéong dai Ta
di hém nay ciing dwoc rai cat. Vi Ta tung hoa Ién thap nén hém nay cac
loai hoa dworc rai trén dwdng, va mot dam trén séng Hang day hoa sen
ngl séc. Vi Ta twéi nwéc quanh thap nén khi ta vira dén Ty-xa-ly mot
tran mwa roi xuéng.
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If we continue our practice, Consciousness will transform into
Wisdom. Although the practice is focused on Mind Consciousness and
Ego Consciousness, during the process of transformation, Store
Consciousness will be converted to Great Perfect Mirror Wisdom first,
Ego Consciousness to Universal Nature Wisdom, Mind Consciousness
to Marvelous Observing Wisdom and eventually the Five
Consciousnesses to Perfect Action Wisdom.

People who cultivate achievement and virtue do not slight
anyone in their hearts, always acting with respect for all. If you
always slight people in your heart and are constantly egotistic,
then you have no achievement yourself. When your nature is false
and not genuine, then you have no virtue yourself, because of
egotistic self-aggrandizement and habitually slighting everyone.

Good friends, continuity (of awareness) moment to moment is
achievement, balance and directness of mental activity is virtue.
Seeing our true nature is the achievement; refining your own
character is virtue.

Good friends, achievement and virtue must be seen within your
own nature; they are not to be sought through almsgiving and
donations. That is why merits and virtues are different. Emperor
Wu did not know the true principle. It was not our spiritual ancestor
who was mistaken.”

Stories
SUSIMA

Once (in a past aeon), | (Buddha) was Brahmin Samkha. Thanks to
past merits gained from pulling the weeds around the stupa of the
Pratyeka-Buddha, the prince had cleared all the weeds on my path of
eight miles. There was sand around the stupa, hence the long way | trod
was also covered with sand. Because | had spread flowers on the stupa,
all kinds of flowers had been spread on my path, and one mile on the
Ganges was covered with flowers of five colors. Because | had watered
around the stupa, as soon as | arrived at Vaisali rain fell.
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Vi Ta treo c& cdm long nén toan thé chw thién cdm c® long cao dén
tan troi.

“Nay céc ty-kheo, cac phdm vat va nhirng sy ton kinh &y khdng phai
tw nhién dén véi Ta do than lwc ctia Ta la Phat, ciing khéng do than lwc
cla trdi va rong, trai lai do than lwc cé dwoc tir nhivng pham vat thd so
ma Ta da cung duwong tir thdi qua khir.”

Mot Ly Sira

Mét cau bé nghéo lam nghé ban hang rong dé kiém tién hoc. Mot
ngay no, nhan thdy minh chi con méi mét hao ma bung dang doi, cau
dinh bung s& sang nha ké& bén xin mét biva &n. Mot phu ni tré dep ra
m& clra. Bbi rdi trudc cude gép g& khong ché doi nay nén thay vi xin an
cau lai xin ubng. Ngwoi phu niv doan la cau dang déi, bén mang cho cau
mét ly sira Ion.

Cau cham cham ngép tirng ngum sia réi héi: “Chau phai tra cd bao
nhiéu?”

Nguwoi phu ni tra 16i: “Chau khdng no 6 gi ca. Me c6 da day khong
bao gi& nhan tién tra cho long tot.”

Cau bé cadm kich dap: “Chau sé& biét on co tlr sau tham trai tim
chau.”

Khi di ra, cau cam thay khoe khodn hon va niém tin cdia cau vao con
ngwdi nhw manh liét hon. Trwdc d6 cadu gan nhw muodn dau hang so
phan.

Nhiéu nam sau, ngudi phy ni bj dm nang. Céac bac si dia phuong
déu bé tay. Ho chuyén ba dén thanh phé I1&6n dé cac chuyén gia nghién
ctre can bénh la lung nay. Tién si Howard Kell dwgc moi dén tham van.
Khi 6ng nghe tén thij trAn noi ngudi khu ni» &, moét tia sang anh 1én trong
mat 6ng. Ngay lap tirc, 6ng khoac 4o choang va di dén phong bénh cia
nguoi phu nir nQ. Ong nhan ra ngay an nhan ciia minh nam xwa. Quay
vé phong hoi chén, ong quyet dinh dbc hét strc dé ctru sbng bénh nhan
nay. Va cudi cling nd lwc clia 6ng da dwoc dén dap.
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Because | had hung flags and banners, all the devas held flags and
banners right up to the sky.

Bhikkhus, all the offerings and respect did not come to me
accidently, as a result of my Buddha power, nor from the power of divine
Kings and Devas. On the contrary, they came as the result of the simple
and basic things | offered in the past.

A GLASS OF MILK

There was a poor boy who earned money to pay for his studies by
peddling. One day, he felt hungry but knowing that he had only one
penny, he went to his next door neighbor to ask for something to eat. A
beautiful lady opened the door to him.

Embarrassed at the unpredictable encounter, instead of asking for
food, he asked if he could have a drink. Guessing that he was hungry,
the lady gave him a big glass of milk. He slowly sipped the milk, then
asked, “How much do | owe you?”

The lady replied, “You owe me nothing. My mother taught me never
to receive any money in return for a good deed.”

Deeply moved, he said, “I will always remember your kindness.”

Leaving the house, he felt much better, and his faith in humankind
became stronger. Previously, he had often felt discouraged.

Many years later, the lady was seriously ill. All the local doctors had
given up.

They then transferred her to a big city so the specialists could review
her strange illness. Dr. Howard Kell was invited to give advice. Upon
hearing which town the lady had come from, his eyes sparkled.
Immediately, he put on his jacket and went to her ward. He recognized
his benefactor of the past. Returning to the consultation room, he
decided to try his best to save this patient. Eventually, all his effort was
rewarded.
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Tién sT Howard Kell dé& nghi phong y chuyén cho 6ng héa don cla
an nhan de xem lai. Ong viét vai chi» bén Ié bién lai va cho chuyen den
ngwoi phu ni. Ba nhin t& hoa don, biet rang minh sé phai thanh toan so
tien cho dén hét doi méi xong.

Bdng nhién c6 cai gi d6 bén 1& to gidy khién ba cha y, va ba doc
dwoc nhirng dong chir nay:

TRI GIA HOA BON = MOT LY SUA

Ky tén: Tién si Howard Kell.

4. BINH TUE

T6 day chung: “Nay Thién tri thirc, phap mén cua ta day lay
Dinh Tué lam gbc, dai chiing ché 1am néi Pinh Tué riéng, Pinh Tué
moét thé khong phai 1a hai. Dinh la thé cta Tué, Tué la dung cuta
Dinh. Néu biét dwoc nghia nay tirc 1a cai hoc Dinh Tué binh dang.

Nhirng ngwoi hoc dao ché noéi trwdc Dinh réi sau méi phat Tué,
trwée Tué roi sau méi phat Dinh, moi cai riéng khac. Khoi cai thay
nhw thé ay thi phap cé hai twéng.

C6 thé néi ‘dinh tué binh d&ng’ vi nhw hai mé&t ctia mot déng tién.

T§ day chung: “Nay Thién tri thirc, xwa nay chanh giao khong
co6 don tiém, tanh ngwoi tw c6 Igi va don, ngwei mé thi lan lan khe
hop, nguwei ngd thei chong tu, tw biet ban tam, tw thay ban tanh.
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Dr. Howard Kell requested the Billing Department to send him the
lady’s bill for further checking. He wrote something on the edge of the
bill and asked them to send i